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OPENING THE ARCH OF HEAVEN

IN THE NAME OF THE SON OF LIGHT

THE SON OF MARIA

KEYSTONE OF THE ARCH OF HEAVEN
WHO JOINS AS ONE

THE FORKS UPHOLDING OF THE SKY.

HIS THE RIGHT HAND

HIS THE LEFT HAND

HIS THE RAINBOW LETTERS

IN THE RICH FERMENTED MILK.
MAY YOU GO IN HIS WAY

IN ALL SHAPES OF SHAPES

IN ALL COLOURS OF COLOURS.

IT IS THE SON OF LIGHT
THE SON OF MARIA, SAYING,
‘ASK IN MY NAME,

YOU SHALL NOT BE CAST OUT.

DO YOU SEE US HERE

O SON OF LIGHT?

SAYS THE SON OF LIGHT
‘I SEE’

Ancient invocation of Christ






Author’s Note

The UnderWorld Initiation is divided into three sections, and
thisstructure and the sub-structure of each section is ordered
according to traditional symbolic models. As most of this
topology is explained in the text and the associated diagrams,
no previous explanation is necessary at this stage.

The three basic parts of the book, however, are as follows:

1. A theoretical text describing the stages of the Under-
World Journey and their possible results in terms of
psychic transformation.

2. Samples of initiatory verses from oral tradition, with
notes upon each verse and their relationship to magical
symbols in the Western Traditions.

3. A practical exercise, appendices and notes. The
appendices are typical examples of the material generated
by application of magical theory, and are intended togive
concrete form to the many inter-linked theories and
symbolic connections met throughout the main text and
verse examples.

Chapter 10 is an imaginary narrative Journey to the
UnderWorld, for use in meditation and visualization. It
employs many of the key initiatory or transformative
symbols known to tradition. There is a set of operating notes
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for the Narrative, to give the reader a firm grounding before
attempting the sequence in person. Although the text is
modern and simple in style, it is not a fabrication or a
derivation of psychological association or similar techniques.
It follows a very ancient tradition, embodied in previous
centuries by the verses and tales of our collective repertoire
of magical and poetical lore.

Appendix 1is atypical account of ‘seership’ at an ancient
site, taken verbatim from notes made at the time of the visit.
Acceptance of this account is not essential for following the
arguments of the main text, and it is offered as an example
rather than as evidence or proof of any facet of the
UnderWorld tradition. The inclusion of an extract from what
would normally be regarded as ‘private notes’ is also offered
toreveal the quite innocuous and poetical nature of seership.
Far from being concerned with fictitious ‘powers’ or
‘superiority’, it is merely a mode of consciousness in which
relative history and cultural material is suspended in favour
of paradoxical insights, or fresh world-views.

As with many books on magical and esoteric subjects, this
one is littered with Capitalized Letters. These are not used
in a random manner, however, nor do they indicate shortage
of typeface on the part of the printer, as was often the case
with the early works on alchemy or metaphysics.

A simple system has been followed to free the reader from
pages of jargon, explanatory sentences, or from the
accumulation of a technical vocabulary that makes reading
tedious. In most cases a capitalized word, such as Tradition
or Seer, refers to aspecific definition which has already been
given in the text. In the use of the term ‘Innerworld’, for
example, the meanings ascribed to this word are analysed,
and a definition made of the manner in which it is used in
our text. From that point onwards, Innerworld is capitalized
to define its use.

A few traditional terms are also capitalized, as this is a
poetic convention. In mystical terminology, or magical
vocabulary, it seems correct to say ‘the Sons of Light’, for
where proper names of deities are concerned, the name is
often the function. The Guardian is known by a number
ofnames in tradition, inscription, iconography or literature.
The word ‘guardian’ appears both as a descriptive name of



AUTHOR’S NOTE 13

an imaginative being, and in its normal usage.

Religious use of capitals is avoided wherever possible, and
the emphasis suggested by capitals is not used in areligious
or breathlessly mysterious manner in this text. ‘God’ is not
generally used, nor is ‘Angel’, for gods, goddesses and angels
are technical terms to the esoteric student, and not
dogmatically important or revered stereotypes.

UnderWorld has been deliberately spelled in an unusual
manner to give it emphasis, however, and to separate it from
the unfortunate connotation of organized crime that
‘underworld’ has today.

The term ‘Mystery’ has a specific meaning in a historical
context, and it is frequently used in our argument. A
Mystery was an organized structure which taught
metaphysical theory and practice to its members. Mysteries
consisted not only of human membership, but of orders of
beings in other worlds. These beings were symbolized
according to the philosophy and cultural ambience of the
Mysteries themselves. A Mystery, therefore, was a bridging
structure between worlds, or modes of consciousness. In
keeping the general use of capitals, it seems much simpler
to say ‘the Western Mysteries’ than to say ‘the occidental
European structures of psychic integration and mutual
exchange of shared symbolic units of non-verbal
communication’.

I am aware that specialists exist who would prefer authors
to write in such a manner, or preferably not to write at all
upon such subjects, but I prefer Mysteries.






Preface

This book deals directly with magical matters; specifically
with a powerful esoteric tradition native to the Western
Hemisphere. For many, a tradition is something vague,
quaint and dull; perhaps an escapist fantasy or a political
and commercial symbol used for manipulation. In the
following chapters, however, tradition is regarded as an
enduring and potent mode of learning, transformation and
exposition.

Tradition has levels and structures of meaning, living, and
new experience that transcend not only the trivial definition
given above, but also the illusory personality of the
individual.

In modern works of occultism or esoteric studies there
is a strong tendency towards lip-service and justification
through the use of ephemeral and fashionable schools of
reason. The holistic and harmonic metaphysics of the
Ancients have frequently prompted modern apologists for
occult studies to amalgamate their art with intellectual
sleight-of-hand and to suggest that all attempts at delving
into the unknown regions of consciousness are essentially
identical. This popular trend is based upon a typical
misunderstanding of'the old writings and teachings, filtered
through the spurious theosophy of the nineteenth century.
The result is a very weak pap that cannot nourish our
imagination adequately. Such vague attempts at rendering
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magic respectable are not followed here.

Magic is not respectable, not acceptable, not fashionable.
Genuine esoteric traditions, by which we must mean those
that work through effort and discipline rather than through
salesmanship or social-club atmosphere, are extremely
ancient. While great age is not essentially virtuous, even the
most superficial understanding of magic should be founded
upon the fact of its endurance and continuity over long
periods of historical time.

Many of the reasons for this remarkable continuity are
given in our later chapters. Some are simply historical,
archaeological, literary and obvious; others are recondite,
obscure, even ridiculous until properly understood. No
excuses are offered for magic here; it is established, it is aged
and deep; it will endure and flourish when theories that
currently dominate Western culture with regard to
consciousness have been ground away by the mill of time.
Magic will endure beyond their faintest echoes into a future
unknown.

During years of research and study in folklore, mythology
and the enduring traditions, I slowly became aware of a
specific tradition within the West. This tradition was almost
lost, ignored or corrupted by the authorities in occult or
mystical literature from the nineteenth century to the
present day. Yet it is clear for all to seek, find and enter
within. Why was it not found in the many modern books
and courses that taught occult subjects? Could it be that the
magical orders and the individual adepts of the last two to
three centuries had lost their most potent magical tradition?

More disturbing than the absence of this primal lore from
the teaching of the famous adepts and authors, was the
constant development of a series of justifications, used to
plug holes within the weak intellectual edifice. The lost
tradition could, after all, be recovered by individual search;
otherwise I could not have stumbled over it myself. The
absence of this central teaching of Western metaphysics was
further compounded by attempts at materialist justification
according to modern psychology.

Was this unnatural marriage of magic astrology and other
esoteric studies to modern psychology, nothing more nor
less than a series of attempts to obscure the sad truth that
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the genuine way had been lost?

In seeking to answer these highly contentious questions,
I have made no attempt at modern psychological
justification. Indeed, I believe that psychology is the epitome
of gross materialism, and should not be connected to the
study and operation of magic. The reader should be aware
that magic, astrology and alchemy are all artistic sciences
in their own right. They derive from a protean body of
ancient lore and tradition which absorbs and regenerates
the deepest understanding of our individual and group
consciousness. Modern psychology, in contrast, is an
extremely impoverished relation. It uses their vocabulary
and conceptual models in a parasitic manner, frequently
claiming credit for ‘discoveries’ which are plain to see in
Western traditions which were ancient before the Romans
came to Britain.

The foundation of the esoteric material offered in this book
is my attempt to explain and to fill that gap in the modern
literature which claims to represent the Western traditions.
Furthermore there is a deliberate rejection of the pernicious
emasculating role of psychology in its attempts to ‘explain’
magical mystical and metaphysical experiences and
teaching. As a result of this position, many parts of the
argument and evidence may be offensive to those who
readily accept certain authorities, whether intellectual,
scientific, occult or religious.

In the assembly and writing of the following chapters, the
acts and beliefs of the native traditions have been compared
to those of orthodox religion, occult literature from the |
Middle Ages to the present day, and modern pseudo-
paganism in the light of authentic pre-Christian practices.
This academic veneer, however, is not the main fabric of the
argument. The heart of the work lies in the active
imagination, in the inner transformation triggered by the
magic of the primal tradition from which the sources listed
above have devolved. It is this rich inheritance of knowledge
and understanding, this root tradition, which is so trivially
usurped by the infant profession of psychology.

The tradition to which I refer, the ‘UnderWorld Initiation’
is essentially oral and practical. It must be experienced, and
not merely read through, labelled and classified.
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In our present culture we have lost the oral tradition of
shared and group learning in favour of mass-media
entertainment. At the same time, the practical experience
ofthat same tradition has been freely handed over to agencies
exterior to the individual consciousness, under the overall
supervision of the medical profession. In other words life
is no longer lived by the individual, but lived for the
individual through control of the social group. If such
conclusions seem extreme, they may be leavened with an
inner sense of humour, and must certainly not be regarded
as occult hierarchical pronouncements! Most truly magical
material does not give itself freely to written exposition; it
operates upon the levels of poetry, myth, music, and most
important of all, riddles.

The riddle, which occurs frequently within all oral
traditions worldwide, is a very potent means of altering
awareness, and is far more than a mere game with words.
The appearance of riddles in human communication should
not be rationalized or explained in a facile manner as is the
current trend. Nor are riddles mere entertainment from pre-
television culture, though at their most superficial and initial
stages, they are used in games and family interplay. Some
of the deeper powers of riddling are suggested in our later
chapters, in which the initiatory function of ancient verses
is explained.

Readers of ‘occult’ or ‘esoteric’ literature frequently
demand of an author if he or she has practised that which
is preached. My personal reply to this inevitable and
important question is this: a tradition is not a religion. The
lore which I have attempted to clarify through the text,
verses and diagrams which follow is compiled from the inner
perceptions and modes of consciousness suggested by
enduring tradition. Reasons may be found for taking such
actions, and also warnings against doing so; but my personal
role is definitely not that of a preacher. An effective magical
tradition is not a catch-all or cure-all; it is a type of fine tool,
or specialized instrument. Nor does the operation of magic,
meditation or associated practices substitute for socially
responsible and ethical behaviour; it can only stimulate and
purify if the will to change is present.

Another way of demonstrating the difference between a
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tradition and a religion is that faith is irrelevant to the
operation of the tradition. At some stages of experience of
an esoteric tradition, religious faith can be a powerful
uplifting and protective agency; at others it is a manifest
hindrance.

Following the main argument and exposition of the
UnderWorld Initiation, are anumber of models and practical
operations. These may alter both individual and group
awareness, and should be worked with repeatedly for
significant results. The changes will vary from person to
person, and from time to time and stage to stage within any
one individual; but the methods employed, and the
symbolic language spoken magically are all drawn from an
enduring body of traditional lore. This corpus is the right
of every man and woman; in magical terms we all create it
equally. It is not, incidentally, the group or racial
unconscious of modern psychology, though this poorly
defined area of consciousness may be a vehicle for the more
potent levels to which I refer.

The language of the prose is my own, and all faults within
it are my own faults, and not necessarily those of the
tradition to which I refer. To make an oral and magical
teaching manifest through a literary effort is a ridiculous
exercise, yet one somehow typical of our fragmentary and
disconnected culture.

As all author’s prefaces are really post-faces written after
the main text is complete, I will give the last riddle first in
good traditional style. It comes from the pen of Count
Michael Maier, an influential figure in symbolic writing,
research and publication, living in the seventeenth century.
Maier in turn was drawing from earlier symbolists, and
following the practical method of the Mysteries which are
handed on through experience, rather than dogma or
fashion.

In his famous work on alchemy and mythology, ‘Atalanta
Fugiens’ (1618) Maier exhorts us to begin the Great Work
or process of transmutation, with the following words:
‘Latona, therefore, do thou prepare to whiten . . . and since
they do harm and are of doubtful sort, with all speed tear
up the books.” While the sentence is a translation of Maier,
the italics are my own.






Introduction:
Freedom from
Tradition

The value of any transcendent tradition should be found
within its liberating qualities. A tradition, of any sort, has
no other ultimate value. The use of tradition for tradition’s
sake is a perversion, a tool of suppression.

Before moving on to the esoteric tradition of catalysis
which forms the main subject of our study, it is essential
to consider and re-evaluate the significance and meaning
of tradition itself. Without this briefre-evaluation, most of
the magical information will beinert and ineffective for the
average modern individual.

A genuine tradition is a mode of group instruction and
interaction, a shared pattern and pool of knowledge, wisdom
and behaviour. While short-term specific traditions or
customs may be fabricated within closed groups and
societies such as trades, military organizations or modern
employment structures, enduring traditions derive from
unknown sources. The growth of an enduring tradition is
organic; it is humankind coping collectively with the
environment. By environment we must mean both the
overall entities of Land and Life, and the lesser organisms,
societies and specific personal relationships which arise and
decay within the overall protean and slow-moving matrix.

Popular, oral or folk traditions are the means of
disseminating and acquiring the knowledge and wisdom
of those who are experienced in the relationships thus
embodied.
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Such experience is not, however, limited to the living; it
includes the group inheritance of wisdom from many
people, gained over long periods of time. This is a well-
known structure, familiar to both the anthropologist and
folklorist, but frequently rationalized and misunderstood
as being conservatism founded upon ignorance. Such
continuity is easily demonstrated by the strong prevalence
of curious lore within native oral traditions in the West.
Pagan ritual fragments and magical songs co-exist happily
with modern material, general education and popular
entertainment. This ancient lore may have been part of a
coherent body in the distant past, but its contemporary use
forms part of the heritage of the ancestors of those who retain
it within their shared memory. This memory is no mere
speculative theory, but an immense repository of songs,
poems, tales, music, dances, rituals, teaching and social
education. Nor is it a relic of the non-literate past, for it
survives in an attenuated and surprisingly transformed
manner in the modern culture.

Survival of traditional lore is not due solely to direct
descent, but to a complex interweaving of several factors
which include both direct transmission or individual
teaching, and the more subtle process of symbolic
regeneration. While it isimportant to remember the tenacity
of oral tradition, up to and beyond the period when it is
fragmented by mass-media substitution, this tenacity should
be seen as being reinforced. Reinforcement derives from
various sources, including literacy, which was often regarded
in the works of early folklore collectors as the enemy of
common memory and the devourer of traditional systems
of learning.

Most important is the regeneration which can occur under
certain circumstances — a regeneration which combines
with oral conservative traditions of song story and ritual
to re-create key aspects of the environmental and ancestral
lore.

True tradition is never conscious ofitself; it is natural and
spontaneous, with no concept of source or identity. Where
such sources are claimed, they are mythical or poetical, and
not historical. Even ‘historical’ sources in folklore are
transformed into mythical potencies, and should not be
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taken literally by the modern student.

The difference between an enduring tradition and a
temporary custom lies in the root of the material employed.
No true tradition may be fabricated through propaganda,
or through a decision to ‘start a tradition’. Intellect may be
applied to tradition after the event manifests, but it is
inadequate as an originative force for its creation. At best,
an individual or group may initiate a custom by agreeing
to do or say certain things at certain times in certain places.
Such agreed actions may or may not become genuine
traditions. If they do so, none of the originators are alive by
the time this transformation has occurred, nor is the form
of the communally recreated tradition identical to the
original custom. This transformation takes place within a
hidden but powerful vessel of shared consciousness, to
which we shall return again and again when we deal with
esoteric lore in our later chapters.'

Political appeals to so-called tradition play no part
whatsoever in true traditional consciousness; they are
blatant and juvenile attempts to override good sense and to
stimulate emotional energy for political aggrandizement.

No matter how often politicians have called upon
‘tradition’, tradition does not call upon them in return.
Before the advent of radio and television, propaganda was
disseminated by word of mouth, pamphlets, printed song
sheets and the pulpit. Of the thousands of political songs
thrust upon the people of the past centuries (volumes of
which are found in reference libraries) very few indeed were
retained by oral tradition.

Yet, most paradoxically, we do find records of obscure
historical or pseudo-historical events: royal deaths and
weddings, sinkings of ships, certain murders, lost causes,
laments and celebrations — all form a major part of the oral
song and tale repertoire of the people.

While supposedly great events were forgotten, minor ones
were retained for centuries through their harmonic link
with magical and imaginative images which live within the
broad stream of the shared consciousness.

We should not, however, underestimate the willed
application of tradition combined with understanding of
group manipulation. Religious movements have developed
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sophisticated techniques through such knowledge, and
much of this is carried over into politics, advertising and
media entertainment. Amusingly, the very elements of
modern entertainment which offend the orthodox Christian
are the direct linear result of the Christian propaganda
programme in its devolution.

A general understanding of the suppressive power
potential within tradition does not liberate us, except from
the superficial aspects of behaviour that form the outer shell
of any actual tradition in operation. Great play is made by
power-greedy theorists and acting political leaders of the
concept of ‘freedom’. Freedom for its own sake is as
suppressive a mode of control asrigid rule. At one extreme
the rigidity of an arid tradition imprisons, while at the other,
the unfocused random energies of spurious freedom allow
the individual to dissipate and be consumed by hidden,
greater, unperceived patterns.

A tradition always has a certain esoteric content, but this
is not the most obvious ancient matter susceptible to
intellectual dissection. The esoteric traditions which are
widely published, sold and bandied about, are mainly
modern literary inventions. They arise either as a genuine
response to the anti-human culture forced upon us, or as
deliberate means of absorbing efforts at true liberation and
thereby profiting.

To find a true esoteric tradition, therefore, is not easy —
or so it would seem at first glance. Yet many ofthe acclaimed
traditions, even the religious ones, are effective. Any esoteric
tradition can be viable, provided it is possible to follow it
through to its end, and providing the individual actually
does follow it through.

The value of all tradition, particularly the energetic core,
lies in its symbolic language. The language may differ with
varying traditions, but all have specific modes of
communication that hold the wisdom and knowledge of the
ancestors in some transferable manner. When this language
is developed at a deeper level of consciousness through a
willed re-application of its symbols, it can flower into what
is known in esoteric circles as ‘mediation’.

The common interpretation of mediation is a process in
which an individual acts as an interface for communication.
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In the deeper aspects of an esoteric tradition, the language
(in whatever symbolic form) is transformed into a condensed
mode of consciousness which transcends intellect, emotions
and verbal communication. In this mode a mediator is able
to make many complex statements through his or her
function as a focus or flow-source for the higher-order
language. In mediation, the transfer of consciousness or
energy is direct, not requiring the lower-order forms of
speech, writing or imagery. An experienced mediator learns
how to transfer the energies mediated either into a direct
experience for the recipients, or into an encapsulated vehicle
of imagery to re-stimulate the imagination.

In popular Eastern traditions tailored for Western
customers, emphasis is placed upon the role of the guru or
teacher. This rests upon his or her action as mediator and
teacher. Such an important role and function is easily (often
deliberately) abused, for it can lead to slavish obedience and
degrading spiritual subservience. As the guru-concept is
part of the true Eastern traditions, we find it manifesting
in the West as one of the prime examples of misapplication
of tradition under unsuitable circumstances. Many
unscrupulous operators make both material and immaterial
gains from prostitution of this traditional relationship
between guru and chela, which in its own culture is
hallowed by time and true spiritual direction.

The emphasis upon a student’s inability to gain
enlightenment without the aid of a teacher is closely
connected to the operation of symbolic language within any
given tradition. The teacher is one who has already
experienced whatever the pupil seeks, has passed through
the tradition, realized its fruits, and grown beyond the
training framework provided by the symbolic structure. The
teacher has not only the basic language and behaviour of
the tradition itself, but is able to speak with, to mediate, the
higher harmonics of consciousness which devolve through
that same symbolic language.

The teacher is supposed to give the body of the tradition,
and to breathe life into it for the pupil.

The Western tradition operates in a similar way, but with
far less emphasis upon the personal human teacher. The
initiate or pupil must absorb the fundamentals of the
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tradition concerned, for these are the matrices through
which his or her inner energies will be focused when
aroused. In the Western tradition the Teachers are usually
impersonal Innerworld or metaphysical entities. The outer
body of the old lore provides the instructions required for
dealing with such beings.

The interaction which results is not necessarily that which
arises between human teacher and pupil, and is frequently
indicated by transformative symbolism, and later by
alchemical symbolism.

We may summarize the true function of tradition as
follows:

1. Asacontaining symbolic structure or set of matrices in
the expressed form of songs, stories, dances, rituals and
music.

2. As an imaginative complex of images based upon the
accumulated experience of all members of the tradition.

3. Asamode of interaction in which humans participate
through absorption and regeneration of the matrices (1
and 2 above).

4. Asameans of stimulating inner energies to flow along
paths defined by the symbolic language of the tradition.
These energies are, in modern terminology, both psychic
and bio-electrical.

In a native tradition, inseparable from the regular cycle of
life of a community, nation or race, the interaction is
conditioned from birth through regular (traditional)
activities and the learning of sequences of wisdom, oral lore.
The Celtic culture, for example, was founded upon exactly
such a system, perpetuated by the Druid cult.

In modern societies in the West, knowledge is no longer
transferred as a holistic body of relationship. Conditioning
to the corpus of an interrupted tradition, therefore, seems
at first to be an intellectual exercise, and an artificial one.
Application to the old traditions, however, produces results
of surprising energy, and such results are the hallmarks of
regeneration at its best. They are noticeably different from
imitations or copies, as they do not have the contrived
‘quaint’ or ‘olde’ quality of which forgeries reek.
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The alchemical analogy is very effective in coming to grips
with true tradition, for the initiate’s inner and outer energies
contained within the framework of a restricting symbolic
order (the tradition) are the raw materials of the Great Work,
held within the alembic ready for operation.

The vessel is not the body, as is often assumed, but the
matrix within which the body/psyche as a whole reacts to
the environment through time.

This matrix is in the form of a tradition organically
generated and preserved by the ancestors as a result of
long-term relationship with the land itself.

In the present culture, the matrix is found within folklore
and song, certain manuscripts from the transition period
between oral and literate instruction during the Middle
Ages, and the large body of mystical and metaphysical texts
which relate in various ways to the old traditions. These texts
include alchemical and religious works, texts on occult ritual
and ceremonial magic, and inspired works of great genius
such as those of Robert Fludd, Athanasius Kircher, Jacob
- Boehme, Rudolph Steiner and others.

Many writings, from the eighteenth century to the present
day, which claim to deal with esoteric matters seem to have
lost the thread of the genuine and root tradition of the West.
The majority of published works which are in favour with
the student of esoteric literature date from the middle of the
nineteenth century, and are not connected to the native
tradition, either through wilful obscurity on the part of the
authors, or through their ignorance of its existence.

Historically. a turning point may be established by
considering whether or not a work has any intentional
relationship to native oral lore. The separation developed
as the old alchemical texts fell out of fashion, the corrupt
magical treatises were abandoned, and a totally unfounded
assumption flourished that all wisdom came from the East,
and that the West had no esoteric tradition of its own.?

While this literary Waste Land was spreading its borders
through the imagination of the intellectual readership, the
old folklore activities persisted uninterrupted, well into the
twentieth century.

In Western magic, the energies of the group and individual
contained within the native tradition are activated by
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known catalytic agencies. In religion, these are the objects
of worship; in the East they are personified by the guru; but
the West teaches that there are metaphysical beings that
operate both as teachers and catalysts of consciousness.

These innerworld entities, ranging from symbolic ex-
pressions of natural forces to non-human or ex-human
harmonics of awareness that live in metaphysical
dimensions, interact with the human initiate. The inter-
action involves meshing of energies directly comparable to
those of sexual intercourse, but the personal and generative
motive is absent. Although an analogy has been drawn
between magic and the sexual union, understanding of that
analogy should not be limited to popular notions of ‘sex’.
The energies are exactly the same, but the motivation and
interaction are very different.

During physical intercourse a wide spectrum of energy
is potentially available, and is often released in a blind and
uncontrolled manner. No other activity practised by human
beings combines the physical, emotional and mental powers
so dramatically and obviously.

In the magical operations, certain specified areas of the
wide energy spectrum are concentrated upon, particularly
during early training. When the controlling structure of
a tradition, operating through specific symbols, is operative,
it acts as a filter. Through this filter a reaction occurs in
relationship to the innerworld entities encountered within
the imagination, and as a result the initiate is transformed.

It is this knowledge that causes some esoteric traditions
to discourage random sexual intercourse, or conversely, as
in some pagan rites, to invoke deliberately the physical
sexual act as an aspect of the god or goddess being
worshipped.

These magical models of ‘chastity’ and ‘liberation’ must
not be confused with so-called morality. Morality is the social
and historical expression of group conditioning through
long periods of time, and invariably has hidden and
contradictory levels within it. Some powerful religions, such
as orthodox political Christianity, create a ‘morality’ which
is esoterically attuned to their inner Mystery.

Catholic and Protestant cults demonstrate this vicious
abuse of magical knowledge and power very adequately
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indeed. Yet the opposite pole of ‘free love’ arouses energy
wastefully and dissipates it, often for the benefit of parasitic
entities within the imagination and the innerworlds, not
to mention parasitically obsessed humans who are
dominated by their own sexual drives.

In both extremes, orthodox and libertine, the energy
aroused is absorbed by metaphysical entities for the express
purpose of self-perpetuation. In either case such entities are
to be discouraged as illusions.

Such exchanges, however, need not be on the level of
survival or co-operation. The Western tradition employs
natural laws, which are said to be inherent in the energy
exchanges between realms or worlds of magic. Less emphasis
is placed upon the teacher-pupil relationship, or the religious
orgy versus chastity, and fewer convolutions arise as a result.

None of this natural energy flow works without
containment, without tuning and direction. The tuning is
found within the symbolic language of the tradition
employed. The hidden wisdom of an environmental
tradition, expressed outwardly as song, story or ritual,
relates to the entire energy chain from physical cells to
originative levels which are not admitted into materialist
world-views. This chain, this holistic and harmonic entity
ofindividual and collective man and woman, has a potential
far beyond that of the customary random expression of daily
life. The habitual expressions are the shape of the physical
body, as well as the seeming personality which is far more
fluid than we are falsely led to believe, and astrologically
expressed flow patterns derived from the position in the
environment at birth. We shall be returning to these
elements in later chapters in detail.

The esoteric traditions re-activate and often reshape many
of the paths referred to above, and if the conditioning is
effective, the energies come alive in dynamic ways; the
human contains the experiences and cellular learning of
many ancestors, merged with the imaginative inheritance
of the racial past. While such statements may seem
superficially similar to those of certain schools of genetics
and psychology, the magical and metaphysical foundations
of'the traditional teachings on this subject are very different
from the modern materialist premises.
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The most useful models, which offer guiding principles
and insights into the innerworld relationships, are those
with relatively neutral symbolic structures. Such models
include but transcend basic racial traditions, enabling the
operation to be fully opened out without stereotypical
imbalance or inhibition. The Tree of Life, and other
geometric models and conceptual maps must be combined
with the traditional images and ritual patterns for maximum
realization of potential.

As the Tree of Life is the victim of some quite bizarre and
dogmatic speculations in modern esoteric literature, a
separate chapter (Chapter 8) has been devoted to this subject.

Another useful analogy is that of the ancient geomantic
sciences, which are attracting new interest in the wake of
the general disillusionment with technology. The traditional
teaching is that the wild forces of earth, springs, landscapes
and hills are shaped by the use of special constructs such
as standing stones, earthworks, wells and other conducting
and polarizing units. This is a conceptual model that repeats
itselfmany times in magical terminology, whereby natural
energy is regulated and amplified from its spiral and curving
paths into higher orders of shape. This is not a mere fantasy,
for it is the basis of all materialist science and physics, and
isinherent in the planet, the solar system, and the individual
human body and psychic unity.

In magic, and more specifically in the esoteric traditions,
including the UnderWorld Initiation which is our main
subject, the laws of shape and energy exchange are applied
for arousal, amplification and control of the powers latent
within the human being. Such powers are harmonics or
localized expressions of a greater, permeating, Power — the
Power that causes all existence to manifest orginally.

Freedom is not achieved by turning our backs upon the
heritage of the land, nor is it won by force of arms. The
restricting vessels of a true tradition are the way to freedom,
but only if they are correctly understood and utilized. If
this operation is successful, the restricting power itself is
not only transcended, but transformed.?



Part One:
The Theory and
Practice of the
UnderWorld Initiation






1.

The Hiddemn
Tradition

Throughout this exploration of esoteric tradition, we shall
be demonstrating two premises. The first is that there is a
coherent body of lore within certain old songs and ballads
which exemplifies an essential part of the Western Mysteries.
The second is that this lore provides working keys to a
magical experience known as the Otherworld Journey, or
UnderWorld Initiation, from which our title is derived.
Our second premise is the basis of an important experience
linked to the group-soul, involving the mysterious
relationship between the human life-spirit and the
environment, particularly the land of birth. Out of this
experience comes individual liberation, achieved through
a refining process in which successive stages of imbalance
and limitation are transformed by interaction with symbols,
often in the form of beings who inhabit the UnderWorld.
This liberation is substantially different from the integration
or realization offered by modern psychology; the process
contains many elements unknown and inaccessible to any
school of modern psychotherapy. It also transcends, or as
we shall later discover, runs far beneath, the area commonly
known as the ‘racial subconscious’ or ‘unconscious
symbolism’, and is not to be thought of as an exclusively racial

property.



34 THE UNDERWORLD INITIATION

Magic and Psychology

As our second premise is fraught with the influence of
rapidly changing vocabulary in modern literature, it is
worth examining both the UnderWorld Journey of tradition,
and apparently similar concepts that appear in modern
psychology and psychotherapy.

The UnderWorld Initiation or Journey should not be
confused with, or by, the current trends, jargon and theories
of psychology. It is a major life experience in its own right,
an inner reality with a long and well-defined background
of both theory and practice, established and effectively
operating long before the advent of modern psychology.

The psychological expositions of ‘the inner journey’ or
the “unconscious’ are flat reflections of a multi-dimensional
pattern of relationship between life-energies. Modern
therapies that offer ‘experiential’ dynamics or journeys do
not touch upon more than one facet of this reality — that
ofthe initial reflection of the UnderWorld upon the mental
and emotional personality structure of the individual.

It is most important to grasp this difference between
psychology and the inner or hidden traditions from the
outset. In recent years, many writers attempting to deal with
esoteric subjects have tried, and usually failed, to justify
themselves in the light of psychology. Astrologers in
particular have paid a great deal of lip-service to schools of
thought derived from the work of C. G. Jung, somehow
forgetting that Jung resorted to astrology to clarify his
psychological interpretations, and not vice versa.

Jung, who was widely read in the works of the ancients,
misappropriated and altered the meanings of many terms
used regularly in magic and metaphysics; and this perverted
vocabulary has crept insidiously into modern apologies for
the ancient Arts. The classic example of this misuse, which
has caused much confusion, is Jung’s alteration of the
meaning of the term ‘Archetype’; but the overall effect is
achieved by an almost frivolous use of concepts derived from
alchemy and mysticism, mangled together until their
original and established meanings are thoroughly
bludgeoned, and new or even contradictory meanings are
arbitrarily assigned to them in therapeutic practice.

We often find Jung making such outrageous statements,
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that it seems impossible that a man of his intelligence and
perception could publish them without really knowing
better.! Within a generation, a vast field of derivative
literature has appeared in which Jung’s alterations and
frivolous assertions are closely followed, as if none of the
subsequent authors had ever consulted a simple dictionary.
The modern occultists and astrologers, lamenting their fate
as the monstrous child has outgrown them and cast them
from the nest, have also adopted terminology that seems
designed to confuse rather than to clarify the paths to
increased awareness.

The criticisms, however, are not presuming to question
the use of psychology in modern therapeutic techniques,
nor to question or even discuss their effectiveness within
our society. Time and social change will prove or disprove
such effectiveness, and psychology is challenged here only
in as far as it presumes to supplant or distort the ancient
understanding and scientific arts that relate to human
consciousness.

If we seek for the real and essential difference between
magic and psychology, it is not a matter of words, terms or
methods, for these are bound to bear certain relationships
by the very nature of the human psyche which is the subject
ofboth schools of thought. But all magic, and especially the
hidden traditions that wait behind the facade of magical
practices, is firmly based upon this Foundation: There is more
than one World.

This is a literal statement, and was never intended as a
simplified way of explaining the unconscious mind or the
racial archetypes to the simple-minded or to the sceptic. For
this one reason alone, modern psychology should be
recognized as a very different study to that of magic, for
psychology does not allow this major metaphysical premise
to be true.

As aresult of this severe limitation, for psychology is the
love-child of materialism and orthodox religion, the
transformational journey offered by some schools of
psychotherapy only touches upon a superficial reflection
ofthe UnderWorld within the brain of the self-imprisoned
and isolated individual. It does not break through into that
more potent UnderWorld which is the Archetype (in the



36 THE UNDERWORLD INITIATION

true sense of the word) from which all innerworlds are
projected.

The explanatory role assumed by psychology in general
tends to emasculate magical terminology and practical
efficacy. An intellectual interpretation of a symbol is by no
means identical to experiencing the energy embodied by
that symbol, particularly when the interpretation involves
ofthand alterations of basic meaning in respect of relevant
words that should describe the subject matter accurately.

If we express the same statement poetically, we might say
that there are worlds of difference between citing the nature
of so-called racial archetypes, and experiencing the terror
and power of these ‘symbolic entities’ in an energized
magical circle.

The ‘archetype’ frequently referred to in psychology is the
construct of each individual, reflected from conditioned
experience, and occasionally grounded in a form shared by
a larger group. A magical image, by way of contrast, may
or may not have similar attributes to any specific
psychological archetype, but is a carefully shaped and
energized structure which persists in the innerworlds or
shared imagination for immense periods of time. Both of
these images draw upon true Archetypes, which are rooted
in the foundations of all worlds, or partake of the true nature
of the Universe.

The Other Worlds of the magical conceptions are, like our
human world, occupied by a multitude of different
creatures. A genuine and effective UnderWorld Initiation
involves meeting and interacting with these beings. They
are not symbolic, but are real within their own worlds. Some
may have been humans, according to tradition, while others
have never been human in any way or at any time.

Psychology treats such beings as delusions, whereas magic
regards both humans and Others as temporary aspects of
one Life Power, all subject to change, metamorphosis or
transformation.

Magic is intimately involved with the environment — not
as a social or ethical concept of preservation, but as a living
entity in which the human plays a special role. There is no
concept of moral responsibility, or even of utilitarian
common sense, but there is the knowledge that we are able
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to mediate and transform energies in association with the
land and the planet. This premise of unity between
humankind and the land, particularly with regard to ills
that are caused through disharmony of the relationship, is
not admitted into modern psychology, even though it was
central to the psychology of the ancients from which
much of the modern profession is copied without
acknowledgement.

Psychology tends to avoid the subject of God or gods and
goddesses, treating God as an outmoded belief, and the gods
and goddesses as mere emblems of natural forces or of
individual energies within the psyche. Magical practice,
however, admits that these images have a powerful reality
of their own, using them as means of reaching out towards
truth, but not treating them as absolute ends.

The supporter of the traditional and magical systems of
metapsychology will often seem to be suggesting that the
Art is broad while psychology is narrow, yet this is not the
case. Any practising esoteric student will admit that the
magical way is very narrow indeed, and that it is these very
same liberal-minded and vaguely unified notions that
weaken the transformative powers. The narrow way,
however, is used as a means of gaining thrust, and not as
a type of imprisonment; the tradition and the strict
application of symbols, ritual and meditation are the fingers
that squeeze the apple pip, causing it to fly.

In the final argument, we come not to belief, but to
experience. Magical traditions offer actual experience in
support of their reality, with the proviso that, like any other
art, effort and discipline are essential. If magic is to have a
genuine revival, untainted by fictitious nonsense or the
haggard shadows of orthodox religious jealousy and
oppression, it should not be confused with the modern
occupations of mental therapy, or with the broader social
equations that are being derived from psychological
research. The magical traditions do, in fact, have effective
sets of social equations, usually expressed as topological
models. We can see how one such formula was applied by
the orthodox Church, with considerable material and
political success, at the expense of spiritual freedom or
enlightenment. Other social formulae, which are actually
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magical formulae, all gravitate towards a pseudo-religious
expression; and ifa country or small group dares to maintain
or apply an archaic social-magical structure, it is often
destroyed. The most striking example of this is the invasion
of Tibet by Communist China.

Because of the depth and variety of material available
through an UnderWorld Initiation, groups and schools that
offer a psychological or therapeutic experience for financial
gain should be shunned.

Froma magical viewpoint, the ‘transformational journey’
currently fashionable is closely allied to the nineteenth-
century concept of the ‘unconscious’; but in esoteric
tradition there is no such thing as unconsciousness or
subconsciousness. The areas dealt with in modern
psychology are images projected upon the individual
awareness, deriving from potent realities which have their
root in other worlds. It is as if years of study, writing and
treatment have been expended in touring repeatedly around
an image in the surface of a lens; yet the reality in all its power
is only a small distance away, accessible through one brave
leap.

The reality of the UnderWorld is clearly indicated by the
rays of light radiating from their original source, and whereas
the mental therapists crawl around the image upon the lens
(the human psyche in its personality phases), magic and the
enduring traditions follow the projected light to its source.

This source is in the innerworlds, and particularly that
innerworld which is closely attuned to the individual’s outer
environment at the time of birth. This is quite different to
the ‘racial unconscious’ and whereas astrology can
successfully guide psychology, psychology cannot explain
or rationalize astrology. Our analogy of light and images is
similar to the language of mysticism, either Eastern or
Western, but the light is not in Heaven or Paradise. In the
Western esoteric traditions, the light is deep within the
UnderWorld, radiating from a Vessel which is the Archetype
of the Holy Grail.

UnderWorld, Otherworld and Innerworlds
TheJourney beyond this first reflection, the personal psyche,
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is the beginning, but it is not an end in itself. The
UnderWorld or Otherworld and the interlinked dimensions
accessible to the imaginative traveller are not to be traversed
as tourists; they are to be passed beyond. This is why so much
magical lore consists of dull tables of unlikely corres-
pondences, or complex hierarchies of metaphysical beings;
these lists are intended as crude maps, upon which each
student should make his or her own improvements by direct
experience.

There is often confusion over the ‘UnderWorld’,
‘Otherworld’ and ‘Innerworlds’, and as these are important
terms of reference for the student of metaphysics, we should
make a definition of the relationships between them.

In any esoteric tradition, there are found to be
innumerable ‘worlds’. These are frequently called
innerworlds, in modern occult textbooks, which is a rather
unfortunate term, implying that they exist only within the
whimsy of the individual. Such worlds, however, have a
strong coherent life and structure of their own, though this
varies considerably, and may only be tested by experience
and comparison.

If we take Innerworlds to mean worlds which are reached
by a mutual reversal of attention, worlds which are accessible
through altering the customary outward-looking attitude
that leads our perception into accustomed grooves, then the
term becomes useful.’

Many Innerworlds are intentional structures built through
group visualization, linked to specific life-energies. They are
given their stability not only by the beings that occupy them,
but by the active co-operation of hurnans. Obvious though
crude examples are religious ‘Paradises’ or ‘Hells’, yet there
are Innerworlds of far greater complexity and of more
sophisticated construction. Heaven and Hell are increasingly
regarded as psychic states or conditions, one of the more
positive benefits of modern psychology. Yet the Innerworlds
exist independently of the psychic state of any individual,
despite the fact that certain states admit or debar us from
certain worlds.

Some Innerworlds, often difficult to enter, are quite alien
to the human consciousness, and the degrees of relationship
are often featured in old tales and chronicles which described
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Journeys or abductions into and out of the Worlds.* Most
of the Innerworlds that we can enter are reflections of
patterns that appear, or have appeared, or will appear, in
our outer world. Some act as matrices for creative energies
which mould the generation of the outer world, both social
and environmental. As we shall discover in our later
chapters, this knowledge features considerably in the
initiations of the old enduring Traditions.

Amid this bewildering panoply of images, worlds, beings,
ways and traditions, what does the individual seek? For each
person, or for each group of persons related spiritually, there
is only one UnderWorld in which the transformative
Initiation will be successful.

This one UnderWorld is the central strand around which
the gates to all other worlds are woven in specific patterns.
The primary rule in practical application of magic is that
_ the UnderWorld is that Innerworld which is closely attuned

to the land of your physical birth.

Along the path to this world, there are gates to be entered,
and beings to be encountered. The host of legends, ballads
and fairy tales gives many insights into this tradition of
encounter and transformation, and we shall be looking at
specific examples in detail, not as entertaining old nonsense,
but as indicators of very real imaginative catalytic
experience.

The Traveller eventually emerges on the Other Side, having
passed through the UnderWorld to a completely new state
of understanding that operates through the physical body.
Certain events confer knowledge, which permanently
changes the Traveller’s outlook upon the everyday world;
more important is the fact that his or her entire entity is
changed, re-polarized, and that this change may be
communicated to others through mediation. The Initiation
isnot evangelical, however, and there is no urge to convert,
preach or persuade others to take the same journey. Once
again, we touch upon the essential difference between the
old traditions and group religion; the traditions are
dependent at their deepest levels upon individual
responsibility, while religions of both East and West rely
upon the abrogation of that responsibility into the group
mind. This group mind is the source of magical power that
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creates the InnerWorld Paradises and Hells. The same laws
applied to the pagan religions, particularly in their public
context, but these were known to contain deeper levels of
initiation (the Mysteries) in which the candidate stood alone.

The environmental relationship between the UnderWorld
and the candidate’s land of birth is expressed by the charts
drawn up in astrological studies. Although this is commonly
assumed to be a property of ‘the stars’, the esoteric teaching
upon this subject is different from that of stellar influence,
and different again from the modern pseudo-psychological
standpoint that the star positions in a chart are merely
synchronous with psychic potentials in the newly born
individual. If we go deep enough into the UnderWorld, we
emerge among the Stars.

There are exceptions, also, to the law of environmental and
Innerworld relationship. As we shall see in a later chapter,
much of UnderWorld experience is influenced by an
apparent contact with the Traveller’s ancestors. If these
ancestors are from a radically different environment to that
of the candidate’s physical birth, a choice is presented. The
choice is not a matter of race, but one of Paths. To a certain
extent, the Ancestors represent the individual and collective
past, whereas the point-of-environment holds the present
and the future within its heart. Ideally, these must be
merged as one.

It may be obvious from the above why we can be
entrapped in religions or philosophies which are alien and
even poisonous to our inner nature. In such a case, the power
of an Innerworld has projected itselfupon the psyche to the
exclusion of his or her true Archetypical world. This
projection and imposition can be mild or extreme, causing
people to wear foreign national costume, use words of
languages which they do not speak, and attempt to live
according to the social customs of other lands. If this is seen
as an attack upon the Eastern schools which thrive in the
Western World, we should point out that similar psychic
impositions are common among Western occultists,
particularly those who practise Hebrew Qabalah.

One obvious reason for the flood of Eastern cults into the
willing West is that such impositions are readily accepted
in the absence of genuine keys to the Innerworlds. Genuine
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esoteric traditions are environmental in all but their most
advanced stages, and by this simple rule the false is easily
distinguished from the true. No school that takes money for
its teaching or initiation is considered valid, as money cannot
buy the esoteric gifts; nor can a teacher or guide choose to
sell his or her understanding willy-nilly.

No real Eastern school or guru would consider initiating
a candidate on a monetary basis, nor would any member
of the Western Mysteries. In the East, where the power of
the Land has always been understood and beloved, there
is no great gap between the primal traditions and the hidden
wisdom, and it is this gap, this rift, that unscrupulous fake
‘gurus’ seek to profit from in the West.

But there is a way of bridging that gap, and the methods
are contained within the Western traditions which have
never disappeared or been fully suppressed. One of the
hallmarks of true magic is that it is freely available to all,
yet very few of us choose to look for it. The Western tradition
has survived many centuries of bloody persecution, subtle
manipulation, and it still exists today in the most unlikely
places.

In alchemy, the Philosopher’s Stone, the Key of
Transmutation, was in the commonest earth, yet none could
find it. Count Michael Maier, possibly drawing upon the old
teaching that wisdom is found among the songs and tales
ofthe ordinary people and not in grand temples, advises us
to ask guidance of ‘the Woman who washes clothes’. This
accompanies a pictorial emblem (Atalanta Fugiens, 1618) in
which the physical and chemical actions of repeated
washing, pounding and rinsing are likened to inner
transformative operations, or to the generation of the Stone.
One of the most significant goddess images of the Western
tradition, derived from Celtic mythology, is that ofa Woman
washing a White Stone in a deep running river.*

It is through Keys of this sort, and not those of formal
religion or occult lodge ritual, that we shall open the Pathway
to the UnderWorld.



2.

The Secret Way
across the Abyss

During our analysis of a group of traditional songs and
related lore which reveal an enduring magical tradition, we
will encounter many subjects quite alien to the academic
area set by scholars as the limit for folklore study. No attempt
will be made to follow the usual stricture of folksong
analysis, as this has been done effectively by a number of
fine scholars. The significance suggested for a small body
of songs and tales does not imply general rules; there is no
implication that all folksong and folklore, poetry or music,
is part of any full-blown esoteric movement. -

We will employ a small group that is scattered within an
immense protean body of oral lore, and it is not at all certain
that the initiatory elements were deliberately placed therein
for preservation or circulation. What is likely is that the lore
of magic is present because it is in its true home, the root
expression of the relationship between the land and the
people.

The Folk Tradition

Application to folklore material does not imply rural
duaintness and escapism, and these are attitudes which play
no part in magical initiation. Some of the most potent magical
ballads have been found in the oral repertoire of city dwellers
living close to the heart of twentieth-century industry; the
author has had magical lore offered from tradition by people
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living in thoroughly modern circumstances, and with no
intellectual interest in esoteric matters whatsoever.' Such
people merely sing or tell of what they know, what they
learned from their elders, and what has always been known.
Despite this currency of oral tradition, the number of
families who retain such material grows smaller and smaller;
the group memory is heavily assaulted by state-education
and mass-media, both of which supplant and enervate
traditional group imagery and communication.

The value of our chosen group of song examples, which
is notintended to be complete or authoritative, but merely
exemplary, rests in their anonymous transmission and
preservation. Even those ballads noted down in the
eighteenth and nineteenth centuries, which mention
historical persons from earlier ages (such as Thomas the
Rhymer, or King Henry II) were preserved through an oral
and primarily non-literate tradition. It is in this respect that
they are invaluable as effective magical vessels: they are the
visual keys of the accumulated group imagination attuned
to the land itself.

References within songs such as those mentioned above,
and examined in detail in our later chapters, become
transformed when they are considered as esoteric lore. The
dreamlike semi-historical ambience is relit with an
illumination from the Innerworlds, and the characters come
alive within our imagination. Many such characters have
passed from human life, in which they were provable
historical persons, into the UnderWorld; though not all in
the same manner, and not all to the same Innerworld.

Some individuals, such as the famous Thomas Rhymer,
are said to have passed into the Innerworlds while still in
the physical body. Others, such as Henry Il and his mistress
Fair Rosamund, clearly died, were buried, yet lived on in
the common memory as mythical figures.®

By myth we mean a story which exemplifies interaction
between nature and the power of human consciousness.

There is a clear distinction within tradition between
humans who have become myth-attuned, mythical beings
who were never human, and humans who have been
transformed yet retain their humanity. An example of the
first group has already been given (Henry and Rosamund),
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while the second consists of a large number of characters
from balladry; the Fairy Queen; the Langkin; the Daemon
Lover and many more. The third group includes Thomas
Rhymer, who actually lived, and others such as Tam Lin,
who probably had no historical identity, yet strongly insists
on his own humanity in every version of his ballad.*

It may be significant to esoteric Christians that the
character of Jesus fulfils each of these three categories:

1. A human who has become attuned to myth, in his role
as sacrificial king;

2. amythical being who was not human: in his presence
as an incarnation of the divine spirit through virgin
birth;

3. a human who has been transformed yet retains
humanity: as the resurrected one who returns from the
UnderWorld and from death, yet retains a transmuted
human body that is physically accessible to his followers.

The remarkable tenacity and accuracy of oral traditions has
been dealt with in anumber of specialist studies, so it must
be sufficient to state briefly the following. Folksong is
anonymous. It is transmitted by word of mouth, retained
by non-literate memory, even though literacy does not
exclude a bearer of tradition from being viable and active
in such preservation. Folksong is regenerated at a mythical
level of consciousness, by dreamlike processes which link
people, their ancestors and their native land. This is why
folksong and music of any specific region is so distinctive,
and actually why most modern commercial music and song
is not.

The Magical Dream
As the word ‘dreamlike’ has appeared in our definition of
folksong, it is worth examining the difference between the
dream process of the hidden traditions, and ordinary
dreaming. There is a distinction which must be understood
before relating to esoteric transformative systems.

A simple way of suimmarizing this very complex subject
might be to suggest that whereas all dreams reflect a certain
amount of magical material, most dreams are trivial and
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valueless to the initiate. They are the discarded matter of
awareness, being eliminated through random interaction
while asleep. This traditional teaching will seem heretical
to certain schools of psychoanalysis.

At later stages of initiation, dreaming becomes very highly
attuned and pertinent to magical and meditational themes,
but for our present purposes we can set this stage aside for
future experience.

Certain dreams, which are identified by their content and
their feeling of illumination or highlighted quality of
meaning, are magical in nature. These are rare occurrences
in most of us, but in a large group of loosely related
individuals there is a general process similar to the magical
dream which creates and preserves a body of symbolic lore.
This lore is expressed as songs, stories, music or poetry,
occasionally as ceremony or craftsmanship of a specific
nature and style. The relationship is not exclusively that of
the family, tribe or nation, but tends to express itself through
such groups.

The magical dream was often used as a /* hallmark in
education or initiation. An aspirant soon discovers that
magic cannot be grasped by intellectual effort, that he or
she can only learn lists of contents by this means. When the
intellect is lit by the higher modes of consciousness, however,
it can grow into a suitable vehicle for translation and
communication. Such a state is usually preceded by magical
dreams. When the student dreams of material that is part
of the tradition, but has not been available for study, the
teacher is aware that the seed has taken root. This ideal
situation is not easy to achieve in modern culture, and in
the Western tradition there are very few human teachers
who can explain the stages as they are achieved.

Fortunately, the traditional systems of interaction with
Innerworld beings are effective without intellectual tuition,
though even this does arise once the initiate has developed
some skill in inner conversation.

The spontaneous magical dream is later replaced by
waking or imaginative vision during disciplined states of
consciousness, or meditation; but magical dreams continue
to occur during sleep. ‘

The waking visualization is in turn superseded by
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propheticinsight, sometimes known as ‘occult seership’ to
distinguish it from ordinary clairvoyance. This third stage
is one of the results of the UnderWorld Initiation. Each stage
supersedes the preceding dream-process, but does not cancel
it out entirely. The third mode of Seership should not be
confused with spiritism, clairvoyance, or even with
telepathy; and although the Celtic ‘Second Sight’ is related
to our third mode, it is a lesser harmonic of it, arising
spontaneously during waking moments.®

The ancients employed dream therapy, but in a manner
very different from that practised today. Rather than attempt
to label and explain the contents and direction of dreams,
the older systems sought to induce specific dreams and
generate key symbols within the awareness of the patient.
Such dreams manifest in different ways according to the
psychic condition of the subject, and may then be
interpreted according to the behaviour of the characters in
the dream. Often the dream itself is a complete therapy,
suggesting courses of action to the therapist (priest or
priestess), particularly in the case of mental/emotional
imbalance. Otherwise, the very act of dreaming according
to attuned consciousness is curative, and the pagan temples
included facilities for undergoing the Sleep of the Gods. In
certain methods of dream therapy, the dreaming was not
done by the ‘patient’, but by the ‘doctor’, who learned
symbolic indications of the relevant problem, and so
established a means to cure the imbalance, offer advice, or
take essential action.

Inrecent years, a great deal of popular attention has been
drawn to the use of hallucinatory drugs that may or may
not have been central to the ancient Mysteries. This is merely
another way of detracting, of rationalizing the insight of the
Ancestors and explaining it all as drug-induced illusion.
When we consider the lavish use of tranquillizers,
stimulants, depressants and electro-convulsive therapy
within our own culture, upon a scale utterly unprecedented
(and quite unnecessary) by comparison with previous
societies, the suggested use of drugs by the ancients seems
trivial indeed.

Most of the inner teachings of the Western tradition do
not involve the use of drugs of any sort, even socially
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acceptable substances such as alcohol or tobacco. The most
advanced stages of the UnderWorld Initiation require very
subtle changes within the bloodstream, changes which
would be impossible under the influence of chemical agents,
at least until the initiate was very familiar with this aspect
of magical work. We will return to these changes in a later
section, where the experience of the ‘Arousal of the Blood’
is discussed.

Esoteric schools also use the dream state for basic
education. As magic postulates a creation of many worlds,
it also enables the student to learn from beings that exist
within the Innerworlds. Much of this learning may be done
during sleep. When the old writers make statements such
as ‘an Angel visited me while I slept’ or ‘the Dark Queen
told me of this in a dream . . ), they are not poetically or
ignorantly referring to unconscious or suppressed material
breaking through into their awareness during the night;
neither can this be explained in terms of'a limited technical
vocabulary, nor by way of allegory for the ignorant. Indeed,
any unprejudiced study of the technical vocabulary of magic,
metaphysics or alchemy soon establishes that there was no
lack of terminology, and no shortage of experts able to
employ it. Much like the jargon of modern science, physics
or psychology, the real problem lies in the excess of technical
vocabulary, not in its limitations or shortage of words.

To the practical magician such visitations are natural, but
not in a superstitious or fearful manner as popularized by
pulp fiction. Old magical and metaphysical works teem with
different orders of being who might enter the Circle of Art,
or communicate via dreams. It seems almost unnecessary
to mention that many scientific discoveries have been made
in this way, as well as many famous works of art, music or
literature.®

It would be ridiculous to suggest that all such material
comes from otherworld sources, but the magical traditions
assert that some of it does. The practical magician is not a
credulous or naive person; he or she merely accepts a
different set of standards to those assumed by the materialist.
Any experienced occultist will agree that magicians are, in
fact, more sceptical than physicists, and far more averse to
meddling with the psyche than are psychologists and
psychiatrists.



THE SECRET WAY ACROSS THE ABYSS 49

The magical tradition, therefore, does not suggest that our
learning process is merely divided between the materialist
roles such as experience, observation and experiment, and
direct instruction from beings in other dimensions.

The magical viewpoint considers instinct and genetics to
be the group product of the experience of the Ancestors in
the historical past. This leads to the realization that the old
dispute between the interplay of genetics and environment,
or behavioural conditioning and innate response, is quite
irrelevant. In the UnderWorld, the Ancestors and the Land
are At One. The dichotomy is amatter of human perception,
which is self-limited by various sets of barriers. Each of these
barriers may be broken down by the experience of the
UnderWorld; some people find that the liberation progresses
by stages, while others experience the dissolution of groups
of barriers in rapid succession. There is no promise of a
kindly teacher or Paradise for reward; once we have set foot
upon the UnderWorld path, or eaten of the fruit offered in
that realm, we leave such trivia behind.

For there is a state of perception, of awareness, which is
more important by far than pleasant visions or education
by Innerworld contacts. It is a state in which we are enabled
to gain direct knowledge of hidden realities. This ability
emerges from our innermost nature, the heart of our being,
our centre that is normally ignored or feared. In traditional
magical or mystical vocabulary, this awareness is often called
‘the mediation of the Knower Within’. A visual key to this
is shown on the Tree of Life, an emblem which is by no
means confined to Jewish or Near-Eastern Qabalah.

One of the most interesting aspects of the magical dream
is that it may be triggered by the minimum of information
or stimulus, not in response to emotional problems, long-
smothered imbalance, or through professional guidance.

To return to our examples drawn from folksong, we may
say that the dreamlike flow of a tradition is utterly
impersonal. It is maintained by its key quality, its symbolic
wholeness, and not through personal identification or
continuation of emotional or other psychic imbalance.

This broad dreaming is expressed with understanding
within the songs themselves; when ballad characters dream,
they follow clear and recognizable patterns. These include
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the communicative dream, in which knowledge of a
situation, such as the loss of a lover or the sinking of a ship
is gleaned from afar, and the prophetic environmental dream
in which a woman or a totem animal appears as represen-
tative of the Land.’

These last two types of character appear initially to the
dreamer, or to the impersonal narrator of the song, then act
as psychopomps for the subsequent action. In Irish poetry,
the appearance of the Woman of the Land is a convention
found in both artistic and oral verses.

Magical symbolism and pagan or proto-Christian material
appears in dreams that arise within ballad or song plots and
in oral tales; it is significant that dreams within ballads often
contain powerful primal imagery which may be linked to
early cultural myth.

Such dreams, ah such dreams as I had last night,
These dreams they do bode a man no good,

I dreamed that my hall was all filled with wild swine,
And the walls were a-running with blood.

In this ballad example (‘Lady Margaret and Sweet William’),
the dream of wild swine and blood is an indication that the
hero’s lover has committed suicide; but the symbolism is
not merely dramatic, for the swine are the Celtic
UnderWorld totem animals, the creatures of the Dark
Goddess of death and life. Furthermore, when we hear the
entire song, we discover that Sweet William has been visited
by his lover’s phantom prior to the revelatory dream, and
that he has thought her still alive and well, even to the extent
of making love to her while his wife sleeps unsuspecting!®

We may choose to take such complex magical sequences
as evidence of deep-rooted maladaptive urges, or we may
follow the esoteric psychology which suggests that these
bizarre images are in fact catalytic keys to new orders of
awareness. As the storehouse of such images is found in the
collective imagination, it forms an educational or initiatory
substratum to oral tradition, which may be activated at will.
We are familiar with fashionable paradoxes and shocking
statements from the Zen Buddhist school of Japan, yet fail
to detect similar sophisticated catalysts within our own
native lore.
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Mediation and the UnderWorld Journey

In the broadest sense, the folk memory retains that which
is essential to the land, and reproduces it as required. This
does not imply the land as an agricultural source of food
and wealth, but as a holistic flow of energies which manifest
through all living creatures, through the earth and plants,
and through the mineral bones of the planet itself.

According to the most ancient traditions, humankind
occupies a special place as mediator of specific powers; the
land is in our care, as are the creatures that live upon it, the
plants that grow from its surface, and the metals and crystals
waiting within its heart. Oral lore reflects this mediation
repeatedly, and so includes variants of pagan and early
Christian beliefs and practices.

The small group of songs that are studied in our following
chapters, and which are added to the main text in an
appendix, contain magical Keys. These Keys open Gates that
lead into specific Mysteries, particularly those of the Tree
of Transformation, and the UnderWorld Journey.

To illustrate this, we need only turn to the Arthurian
legends or the Christian Middle Ages; the root power that
animates these complex tales is present in modern songs and
stories from active oral tradition. This comparable material
is not derived from centuries of Arthurian literature, but
from a continuing non-literary tradition that abides with
each generation, leading us back to the prime elements from
which the Arthurian lore was assembled.

Some of the problems of Arthurian material such as the
Lancelot/Grail cycle and other manuscript sources too well
known to need further enumeration here, may be only fully
understood in the light of certain folk tales, songs and rituals.
Significantly, oral tradition no longer mentions ‘Arthur’ or
‘the Grail, despite the early Welsh stories such as the
Mabinogion, which were taken from oral tradition by early
chroniclers or monastics.®

If the oral tradition contained such stories, as is suggested
by scholars, they have been polished by the collective
imagination, and reduced to hard basic elements, the same
elements from which they emerged in time long past and
forgotten by formal history.

In our selection of ballads and songs, the stark primal
quality is paramount.
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It is sufficient for the present to suggest that the essence
of Arthurian lore is found in a very small number of folk
songs that remained in the oral tradition, but which are not
found in the medieval sources.

Folk tradition was unaffected by widespread literary
influences, and remained so into the twentieth century. It
may be used to revitalize the Western Mysteries and the
Matter of Britain in very dynamic ways.

The presence of ‘folk’ themes or traditional symbolism
is not by any means unique to the medieval expositions of
ancient lore. Homer’s Odyssey is nothing more norless than
astandard group of magical ballads, fleshed out with linking
sections and descriptive elements which we take to be the
work of one particular bard. It does not take much effort
to identify themes in Homer which were widespread in
European and Asian balladry, long after Homer had been
lost and forgotten. Such themes were current in the West
among people who had never heard of Homer or of the
classical revival, and who lived a rich imaginative life with
a full repertoire of tales and songs, while being unable to
read and write words or music.

At least three of the major themes of the Odyssey were
collected in British ballad or song form during the early years
of the twentieth century, but this does not imply that they
were derived from the Homeric translations. Homer’s work
was based upon primal themes that regenerated within the
Mediterranean and European imagination for thousands of
years — based, in fact, upon magical imagery. '’

If material from the basic oral sources is applied in
conjunction with the practice of magic, each aspect of our
Western heritage is enlivened. Application in this manner
has been ignored or suppressed for a long period of time;
while Eastern esoteric schools make full use of folklore, and
do not separate the traditions of ordinary people from the
most arcane systems of meditation. In the West, the
ridiculous emphasis upon intellectual justification of magic
has tended towards the exclusion of oral material,
particularly in the wider literary context. This exclusion
is prominent in the groups and orders that claim to teach
and initiate the student, yet most of these have an exclusively
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literary background that can be traced no further than the
nineteenth century.!

In contrast, we have the ‘witchcraft’ movement, which
has quite rightly spent much of its energy and time with
folk source material. Yet we are forced to admit that this too
is a very modern and intellectual revival and fabrication,
which appeared during the first seventy years of the
twentieth century, particularly as a fashionable response
to the repeal of the Witchcraft Act.!

The folklorist or anthropologist frequently has to remind
self-acclaimed witches that the people who sang folksongs,
and who still practise folk rituals were not, generally,
practitioners of the old craft as a self-identifying cult. They
were, and are, more likely to be practising Christians, with
afoundation ofthe old lore derived from ancestral sources.
In the folk memory there is no theoretical conflict between
old and new religions; some of Britain’s longest-lived pagan
ceremonies are faithfully carried out by church or chapel
worshippers, and, magically, these ceremonies still work.

This regeneration of pagan tradition within an ostensibly
Christian culture is not the work of ‘hidden masters’ or
‘the old religion’. Each of these false labels is a fabrication,
either by individuals who seek money and power by
sensationalism, or more subtly and dangerously by Christian
propagandists. There is an increasing suspicion among
students of religious and esoteric history that the conflict
between Christian and pagan in Britain, which we all
accepted as a historical fact at school, was a far more complex
and enduring relationship than is usually imagined. We still
find the people of Cornwall, or parts of Scotland, involved
in pagan death and resurrection rites, or fire ceremonies,
with a religious background of Methodism or Presbyterian-
ism. In Ireland the Catholic Church has not succeeded in
discouraging local deities, albeit disguised as saints, while
in the United States most of the magical ballads were collected
from members of very strict chapel cults. None of these
ordinary people would presume to think that they were
‘witches’ or ‘pagans’, and would either laugh or be outraged
at any such well-meaning suggestion. Yet they perpetuate
the Ancient Mysteries in a living form, as a natural and
organic expression from their deepest consciousness. '
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Much of the early zealotry of the Roman Church was aimed
at destroying other Christian cults, and within the oral lore,
we shall find that a primal Christian element exists,
something which grew from the roots of the UnderWorld
Tree, but was deliberately cut down by the orthodox Church
at an early date. Folk memory has retained some elements
of'this proto-Christian symbolism, and the heretical aspects
of the Grail manuscripts were intended as abridge between
the widespread oral traditions, and the formal religion of
the ruling minorities in medieval society. The Grail
manuscripts were anonymous, following the anonymity of
the sources upon which they drew; they avoid persecution
and suppression not only through their anonymity, but
through their surprising currency and popularity. Our
earliest ‘literary’ masterpieces are derived directly from
verbal magical traditions, so it is no wonder that they
developed into a major theme of European and American
literature, a theme which has endured beyond the orthodox
religion which had no place for the Grail.

Not being the property of any cult, old or new, the
symbolic language and imagery of native tradition was open
for all to hear and see equally. The manuscript collections
were either used as courtly entertainment, or ridiculed as
being of little true historical value.

The twelfth-century historian Geoffrey of Monmouth
brought the literary traditions of both Arthur and Merlin
into being, drawing from oral sources known in the Welsh
or Breton regions. His works, such as The History of the British
Kings, were mocked even by his contemporaries, such as
Gerald of Wales (Gerald du Barry), and the fashion of
ridiculing Geoffrey has remained to the present day.
Esoterically, we should regard Geoffrey’s work as a
storehouse of magical symbolism, a compendium of
traditional initiatory instruction. Materially, it is seen as a
credulous amalgam of silly old tales and fake history,
assembled in elegant Latin for courtly patrons.

As with Geoffrey, so with the anonymous Lancelot/Grail
cycle; repeated dissection and commentary by literary
scholars, considerable amplification in fiction, yet very little
serious application of content in either religious or magical
practice.
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Grail lore was never part of formal worship; it was not
debated upon by ecclesiastical authorities. In its assembled
form for the ruling class, it contained strong monastic
influences, by way ofcommentary designed to draw us away
from the secret content and back to orthodoxy. This
reluctance to tamper with old sources is a sure indication
oftheir esoteric value, and of their quality of regeneration.
On one extreme, even the orthodox Church was reluctant
to ban or to bless a pagan-Christian tradition that was clearly
afundamental of the common consciousness; on the other,
even ifit had been anathematized, it would not have been
destroyed or suppressed. The Church, in her wisdom, knew
how to leave well alone. ™

Within the works of Geoffrey, and Arthurian legends, we
can find an entire Western mythology, combined with an
esoteric tradition of both pagan and Christian revelation. '’
They contain practical Keys to magic, and cross-refer to the
folk traditions that persisted into the present century.

The literary and courtly sources must be combined with the
oral and traditional sources to make a complete entity.

This completed pattern begins with the symbology of the
UnderWorld, carries us upon a Journey of Transform-
ation, and brings us to the Inner Son of Light. This is not
a religious culmination, but is a realization achieved by a
resonance of consciousness between the individual and Solar
principles.

As this is the basis of Western development by magical
means, we will summarize the process briefly, and then
return to each stage in detail during the course of our overall
study of the symbols and interactions involved.

1. The traveller seeks the Gate to the UnderWorld.

2. He or she finds the Gate, and passes within.

3. A defined Journey is undertaken. This has specific stages,
encounters, and Beings. As the Journey involves energy
relationships between the Land and the Traveller, the
entire organism, through to physical manifestation is re-
polarized.

4. At the culmination of a series of transformations, the
human Traveller is released from the UnderWorld.
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In this moment of transition, the Keys to a new Mystery are
offered. Up to this stage, the operator has been working with
the powers of under-earth; now he or she perceives the Sun
within the Heart of Earth. Magical analogy suggests this to
be also the sun of the solar system. The overall Centrality
is symbolized by the Arisen Solar Hero, and the resurrected
body of Jesus in esoteric Christianity.

The UnderWorld Initiation is a catalytic process, and is
equally effective for both Christian and non-Christian; the
resulting central consciousness, however, may be attuned
to past beliefs, or may demolish those beliefs utterly.

In the Arthurian legends, the method is defined as follows:

1. TheKing(Humankind) and the Land (both human and
planetary body) are As One.

The King is sick, made separate from the Land.

Deep within the Heart of Earth is a Vessel of
Rejuvenation.

w 1

This is the Holy Grail, struck from the Crown of Lucifer
when he fell from Grace, and hidden within a secret Castle.
It is also the Cauldron of the Great Mother in which all life
is renewed. And it is the Cup of the Sacrament. In other
words, it changes shape according to individual
understanding, but retains its mysterious power of
regeneration.

If we sought for a definition of the Grail, we could say: ‘That
which does not regenerate is not the Grail.’

The Grail is the ennabling vessel of the Lord of Light.

Heis Arthur, the human king who fails and is stricken.

He is Belenos, the Arisen Sun of the pagan Celts.

He is the Anointed One or Christ, Keystone of the Arch of
Heaven.

The Fisher King of the Grail legends, stricken by dissociation
from life energy (maimed or castrated) was responsible for
the health of the Waste Land. The identities of Arthur, the
Fisher King, and the god Bran, are interchangeable. One
traditional death and resurrection ceremony calls the king
‘Arthur O’ Bran’.'®
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We can find a similar relationship between Belenos, Mithra
and Christ. Whereas the first group, that of Arthur, Fisher
King and Bran, represent transition within the UnderWorld,
the second group represent realization and liberation as a
culmination of the Journey.

The crucial difference between the nature cycle of the
pagans and the Christian revelation was that the Arisen Sun
of Christ was not a power of Earth, but reflected constantly
within the Earth as a power of mediation or redemption.
This is obviously not the standard religious interpretation,
but relies upon the tradition of the descent into the
UnderWorld (Harrowing of Hell), and the physical nature
of the resurrected body of Jesus. It was in this area of
symbolism that pagan and Christian experience merged, and
no doubt this was why the earliest forms of Christianity were
attacked by the political Church and suppressed. Although
the formal practices were banned or amalgamated and
emasculated, the core of symbolism and initiatory
knowledge passed into oral tradition, and later into the Grail
manuscripts.

We should not confuse this esoteric teaching with matters
of faith or religion or worship. It derives from a magical
viewpoint in which the awareness of the world or
continuurm is a constant state of flux. Depending upon the
degree of perception available to both the individual and
the mass of humankind, patterns found within the flux will
alter.

Accordingly, our Outerworld ‘fell from Grace’ in the sense
of devolving from an Archetype or conceptual model within
the awareness of Creation that was consequently lost to
human consciousness.

Up to a certain point in time, historically, we were able
to perceive this Model within the cycles of Nature: in birth,
life, death and reincarnation, clearly reflected in the passage
of Spring, Summer, Autumn, Winter and the returning
Spring.

Within this Wheel of Life, which is the pattern for the
Magical Circle, was a hidden inspirational factor, able to cut
through the cyclical or spiral round.

Esoteric teaching suggests that magical rituals over a long
period of time accumulated sufficient energy to break the
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barrier, to bridge the abyss between humanity and the
Awareness from which we had devolved. The response was
in an utterly personal manner, for a new degree of
consciousness was made incarnate as a human being. This
person, Jesus of Nazareth, made the UnderWorld transition.
There is a tradition that he was taught in Britain by the
Druids as a boy — which is not too surprising when we
consider that Britain was a sacred land renowned for the
teaching of spiritual matters."’

Originally humans made the UnderWorld Journey for the
tribe, for the Land. We can still do this, if we so choose. Since
the alteration to the flux or field of awareness which is
attributed to Jesus Christ, the descent and resurrection of
anew degree of being, a further stage is available to us; but
only after the preceding transitions and initiatory
experiences have been fulfilled. In religious faith, people
depend upon the resonance of the god-form, or of Christ,
for their inner sustenance. In the Mysteries we undertake
to experience harmonics of these resonances within
ourselves. The initiate eventually relives each mode of
awareness, from the primitive cults of earth and death, to
the sophisticated religion and Mysteries of the ancients, and
on to anew degree of Awareness symbolized by the Christian
saviour.

So much power was released by this Individual that it
carried the weight ofa world religion — an effect which could
hardly have been planned by Jesus himself.'® Esoterically,
the true Keys were soon suppressed and concealed by
modifications within the developing Roman Church. These
changes were for blatantly political ends, but also for magical
self-aggrandizement by those who still had the power-
contact but refused to share it as was originally intended.

The revelation passed into common consciousness, where
it remains and lives. The importance of the tradition that
combines pagan and Christian powers is that it isa practical
operative system. It is not theoretical, dogmatic or
dependent upon individual mediation of hierarchies.

Within the Innerworlds there are groups of beings who
are concerned with the UnderWorld Initiation, but they do
not control it, nor does any group or order have a unique
claim upon it.
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Magic in literature has tended towards religious tone at
one extreme, raising of consciousness through refined
variants of orthodox prayer and ritual; and an elitist attitude
at the other and more dangerous extreme, secret Masters,
powers handed on, superiority over the ignorant. Neither
of these polarities touch upon the heart of the Western
Mysteries, which lies within the Earth, to be found by each
person alone. To be uplifted through prayer and ritual is a
temporary enlightenment which requires constant
repetition, as is the communication of higher powers
through hierarchical structures with human mediators. The
first may provide solace, the second may educate, but neither
brings the power out of the heart of Earth; and this is the
true aim of all genuine magic.

It will be clear from the foregoing that the esoteric tradition
is not evolutionary. Much confusion has been caused by
trying to link magic with evolutionary theory. In the magical
conception, there is no divine plan for evolution. On one
level thereis an interaction between human awareness and
greater Awareness, through the mediation of Archetypes
and associated sentient structures of energy; on another
level, a reflection of the first, is interaction between
human entities and the planetary being in its various
manifestations. '’

Humankind stands as a mediator between the Source of
the Archetypes and the substance of the Land or Planet. This
substance is said, in turn, to be composed of elements
compounded from numerous other worlds. The Inner-
worlds are not truly within the imagination, although that
is our first entrance to them; they are within the fabric of
the physical planet, and therefore within the human
organism which partakes of the substance of that fabric.

To create a connection, a pattern within the flux of
perception that corresponds with an Archetype that
originated within the unknown Source, is the ultimate
achievement of magic.

The UnderWorld Initiation fulfils the mediating role of
humankind. Only when the individual has been through
the UnderWorld can he or she mediate solar energies into
the land, or bring the Light and Dark together.

As exemplified in the Arthurian legends, a failure upon
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the way results in a ‘short-circuit’, and inevitably creates a
physical illness.

It must be emphasized that this type of illness is not the
neurotic or psychosomaticillness familiar to the psychiatrist,
even though the paths of energy are very similar, for it
derives from a deeper source than the individual psyche.
The physical manifestation of the short-circuited earth
awareness is epitomized by the Maimed King. He has a
disease of the Blood, resulting in paralysis and impotence.
In any exposition of initiatory systems, the dangers must
be revealed, but if the symbolic keys are well learned and
the quest pursued to its end, such dangers are overcome.
As we shall discover in later chapters, the Dangers are, in
fact, the Initiators that bless the Traveller.

The UnderWorld tradition, as has been suggested, is also
known as the Secret Way Across the Abyss, or the Shortened
Way. It does not require years of study or graded initiation.
It is a series of related experiences that require persistence
and courage rather than devotion or asceticism.

To commence upon the Shortened Way of the West, the
candidate needs patience. Once the Passing Within has
occurred, courage is required. To return and mediate, love
is essential.

The advantage of working through the UnderWorld is
twofold; not only does the ancestral or racial mythology offer
foreknowledge of the symbols that one is likely to encounter,
but it also provides the basic keys that unlock the
Innerworlds initially.

According to the theories of metaphysics, in which there
are many interlinked conceptual and energetic worlds, it
is possible to work through the imagery in our anonymous
lore; to bring it to life in its own attuned Innerworld, and
to meet with the beings that live therein.

If we compare this procedure to the standard magical
techniques offered in literature, some intriguing concepts
are generated. The link between so-called witchcraft and
heresy has already been touched upon, as has the
preservation of pagan lore in monastic manuscripts, but
there is an overall attitude to magical and alchemical
literature which may be clarified by recourse to basic
tradition.
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The corpusin print or manuscript is generally treated as
incoherent, inconsistent, corrupt and often absurd. A clarity
is demanded from magical literature that is hardly present
in modern technical manuals or textbooks on psychology.
Whereas modern sciences are grandly allowed reams of
Jjargon that can only be understood by a small number of
specialists in each field of study, magic is expected to reveal
itself in clear limpid terms accessible to all, otherwise to
remain silent and accused of folly by its own lack of
relationship to general readership.

This is a most prejudiced attitude; yet we may find ways
which clarify the old texts, particularly when we place them’
in their correct social and religious context.

The obscure magical works were created in a society in
which an oral tradition was alive and active (up to the early
nineteenth century in the context of magical texts that still
relate to native traditions, but this rule does not apply to
later works that are entirely literary). The common language,
the accessible units, are found within the oral tradition, and
a reader of an early work on alchemy, or a listener or
chronicler of the earlier Grail legends, or a peruser of the
Black books and Grimoires, would have referred
instinctively and automatically to the general pool of
symbolism available in that tradition.

The modern student, weakened by the mania for reason
and factual proofin writing, cannot find anchorage in the
sea that represents mere jottings from the ocean of traditional
lore. This confusion within magical or alchemical and
mystical literature which materialists take such delight in
criticizing is in part due to the lack of overall reference to
tradition within the modern mind.

Three other sources of confusion add to the general mess:

1. Christian suppression, corruption and wilful confusion
of symbolic patterns;

2. thedemands ofamaterialist interpretation upon a non-
materialist philosophy;

3. the modern psychological mania for labelling and
interpretation according to very rigid preconceptions.

This emasculating effect of psychology causes many students
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to abandon their magical experiments, and to lose altogether
the value of the old texts, when these are found not to live
up to the modern laws laid down regarding psychic growth
in our society.

The ridiculous element of magical texts is often intentional
rather than naive. By making absurd assertions, it is possible
to jump beyond the barriers of regular habitual thought and
action. Geoffrey of Monmouth set an early literary pre-
cedent for this technique, drawn from tradition, in the
twelfth century. His History of the Kings of Britain was clearly
absurd, yet he even went as far as to hint directly that it
contained puns and mysteries that were accessible to
speakers of the British (Welsh or Breton) tongue.

Geoffrey’s work was a revolution in written esoteric lore,
drawing from previous chronicles, but embodying the
pagan and heretic traditions in a Latin text that employed
Celtic sub-levels of lore and language. This enabled the
traditions contained within the text to be amplified,
exchanged and reworked within the educated circles
attendant upon the ruling class in Europe. More important,
Geoffrey’s books present a challenge that has come down
through time; solve the riddles, link the obscurities together
in your own consciousness, and create magic. His Life and
Prophecies of Merlin are two of the most significant books
in esoteric lore in the West, yet modern occultists have
hardly heard of them, let alone made any study of the
contents.

The flood of works on alchemy which began not long after
the appearance of the Arthurian legends in the twelfth
century offers many examples of this same method of willed
absurdity. No wonder the psychologists have struggled in
vain with alchemy! More confusion has been generated
through vain attempts to interpret alchemy in terms of
psychology than all of the pedantic commercial emblem
books published at the height of the alchemical craze.

It is too smug, too neat, to relax and suggest that the early
texts are confused gropings after the refining light of modern
psychotherapy. They were startling ways of presenting an
established and fully developed method of self-knowledge
and increased awareness, and covered areas that modern
psychology has not begun to touch upon. To the occultist,
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the failure of psychology is not surprising, for it is restricted
to one time-bound dimension.

To close this chapter, we should be aware that not all people
take the UnderWorld Journey, and that most of us do not
even consider it. Itis not an unavoidable or curative system
of integration in the modern sense, and does not offer
salvation or superiority. What is offered is change; dis-
integration; and radically altered awareness. These are not
qualities readily sought after.

Magical literature and folk tales are full of people with
curious powers, particularly that of seership. Yet any
experienced worker of magic will agree that clairvoyance
and similar abilities are the common property of us all, and
that in the advanced stages of initiation into the Mysteries,
these psychic abilities are absorbed into higher functions
which do not have any paranormal manifestation or material
potential for abuse.

An individual who emerges from the UnderWorld, may
or may not have unusual powers of consciousness or energy,
but these are interim patterns, side-effects of the
transformation. The greatest magical gift in the Western
Tradition is not power, but ‘the Tongue that Cannot Lie’.
Beyond this stage, further development is of a spiritual order,
and the magical initiations are superseded.



3.

Understanding
the Initiation

It can be argued from both an esoteric and a modern
psychological viewpoint that there are many reasons for
avoiding the Journey through the UnderWorld.

The background to this hidden initiatory tradition is, as
has been suggested previously, non-religious. It should be
understood as a theme, a thread that weaves through many
religions spanning centuries, yet which still works in its
entirety for our present non-religious culture. Perhaps the
most abused concepts, willingly perverted by both politics
and religion, are those of morality and ethics. Unfortunately
for the candidate, the initiations of the Mysteries demand
ruthless insight into personal codes of conduct; yet they do
not involve permanent moral, ethical or religious rules. This
paradox is solved through initiation and participation, and
not by discussion.'

The majority of instruction upon magical methods, either
in publication or through individual teachers and their
orders, falls into two major categories. The first of these tries
to meet the objections to magical paradox by operating
within the orthodox religious framework, by saying “We
are really part of regular respectable worship; we just have
certain special practices which we also employ’ In the West,
this inevitably means that many occult orders are branches
of the state religion, Christian cults.

The second category is non-religious, in that it is not



UNDERSTANDING THE INITIATION 65

confined to one stream of worship or variants of the
orthodox religion ofits native country. This type of magical
work can lead to the unbridled pursuit of power for its own
sake, and as it gains membership, often tends to increasing
imbalance. The imbalance arises through the release of
combined amplified energies in ritual, when such energies
are not focused by specific higher-order images or by an
Archetype. In rare cases, orders of this direction can become
attuned to anti-human streams of consciousness; it has often
been suggested that the symbolism of the Order of the
Golden Dawn moves in such a direction, or that this
particular Order laid the roots for magical symbolism
supposedly employed by the Nazi hierarchy in pursuit of
power. There is, however, no proof of such a connection.

A third category is often claimed to be Nature magic,
expressed as modern Witchcraft. This activity was never
amagical system in its own right, but was the nature aspect
of each religion, pagan or Christian, or any other orthodox
system such as Judaism or Islam. Each of the great religions
is built upon a chthonic foundation, and in some cases, such
as that of Tibetan Buddhism, the fusion has been remarkably
effective,

Christianity slowly moved away from the lore of Nature,
as it retained all the contacts in the Innerworlds from the
supplanted pagan faiths. Yet the pagan religions went far
beyond nature lore and animal magic, which are the
essentials of witchcraft. The advanced philosophical and
metaphysical aspects of paganism are virtually ignored by
modern witcheraft revivalists, yet they are essential to any
true understanding of the pagan world-view.

As the Christians have tried to mutilate the pagan wisdom
by taking its supreme developments of philosophy without
the foundation of Nature and Otherworld magic, so have
the modern paganists picked up the cast-off' generative
organs and ignored the sublime body of which they were
only one part.

Through all of these differing approaches to magic, there
runs the instructive and often elusive tradition. The person
who confronts this tradition is never offered a moral or
religious code to follow, but the opportunity of undergoing
a series of transformations. The Initiation of the UnderWorld
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changes us, irrespective of our pagan or non-pagan starting
point. As pre-conditioning affects the outcome of any growth
or initiation, it is vitally important to understand the
fundamental and non-sectarian nature of the primal
symbols.

Pursuit of power is another of the magical paradoxes, for
although certain degrees of power may be attained through
devolved magic and subsequent parasitic Inner contacts, the
actual Initiation removes the lust for power permanently.
Magic cannot bestow its greatest gifts to the rigid personality-
frozen soul; nor can any other aspect of life. We find this
lesson repeatedly in folk tales and myths, where the process
of gaining a desire, be it a jewel, a lover or a supernormal
talent, alters the seeker so radically that the object of desire
becomes valueless. This is a very accessible law of magical
energy, for it is expressed upon the physical level by the
cycles of sexuality; but on the meta-physical levels it
manifests as transformation of awareness. One of the most
ridiculous non-secrets of Western occultism was the
whispered rumour of ‘Sex Magic’; but all magjic s sex-magic,
as all magicinvolves polarity and exchanges of energy. Very
little of it, however, involves gratuitous physical indulgence.

The participant of the UnderWorld Initiation acts out of
his or her own will, not through compulsion or religious
faith. A religion always commences with individual
absorption into the group-entity; the Mysteries always
commence with individual separation from that entity. Both
ways reach the same goal if they are effective; but the
UnderWorld is ashortened way, similar to those known from
Eastern traditions, in which major alterations of
consciousness are gained within one lifetime, or as we shall
later see, a period of seven years.

The more destructive negative aspects of religious group-
entities lead to the consumption of the individual soul by
the group soul. This entirely magical procedure (i.e. non-
spiritual)is well known and ruthlessly abused by religious
hierarchies, and is a feature of at least one pseudo-Eastern
cult operating in Europe and the USA.

Loss of individuality plays no part in the Tradition, but
individuality should not be confused with personality.
During the Journey, the personality is lost, shattered,
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disintegrated; the individuality remains, emerges from the
fire in its true nature. Our personalities are mainly an
expression or reaction to the group-world; though this
expression may accumulate and harden during the course
of many lifetimes. The individuality is a direct reflection of
the creative Archetype that resonates at the core of human
life and being.

An astrological chart shows potential personality, carried
over from past lives, and a clear indication of the nature of
the Archetype reflected by the individuality. Very few of
us have a harmonious balance between our true inner nature
and our external personalities.

The breaking down of the personality, therefore, is
regarded as inevitable and essential in magical growth. The
growth cannot occur without the clarifying breakdown;
hence the old term ‘twice born’ for initiates. During
dissolution, the constituent elements of the personality, both
superficial and long-term, are reduced. What remains are
the individual archetypes, resonating in harmonic patterns
attuned to the Life Source. This might be expressed
astrologically as the realignment of the available factors into
abalanced chart, and this is usually a matter of a fairly small
but significant series of adjustments. (These changes are not
the obvious removal of ‘bad’ aspects, for an easy chart may
create as many problems for the individual as a difficult
one.)?

The individual who achieves this state of adjustment may
choose to reconstitute the most useful elements of the
personality matrix that was expressed by the time and place
of birth, or may even dissolve arrangement of the Four
Elements altogether, replacing them with an archetype of
his or her choice, such as one of the highly attuned magical
images.’

Recourse to Archetypes or attuned Images without the
essential catalysis results in stereotypical or imbalanced
behaviour, an occurrence known to experienced occultists
as ‘overshadowing’. There are two varieties of
Overshadowing; the first is the unfortunate state referred
to above, while the second is a deliberate controlled
operation within ritual circumstances, from which the
mediator is able to detune at will. Neither of these states is
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identical to ‘possession’ or ‘obsession’, which is a very rare
occurrence indeed, involving a phantom or parasitic entity
in relationship to a human victim. The occultist
acknowledges a distinct difference between genuine
obsession, and the commonplace fragmentation met with
in psychotherapy.*

The Initiation of the UnderWorld, therefore, deals with
dangerous interactions; but they only destroy the inflated
personality, the fear-riddled mask that tyrannizes our
individuality. We find an indication of this in the old
tradition of satire; a bard or prophet had not only the power
of Cursing and Blessing, but also that of Satirizing. We know
from Celtic tradition that the satire of a bard could raise
blisters upon a man’s face; in other words, it brought his
inner corruption and self-aggrandizement into full view.
The dread of being satirized by a poet or seer lived on well
into the nineteenth century in both Scotland and Ireland,
and we still find a weaker version of it today in popular
entertainment.

Understanding of initiation is not gained by reading books,
though intellectual clues and stimulus are useful, but by
a change of direction. When the life energies are solely
directed to ends within the outer world, the un-self, the
personality of modern psychology, is strengthened and
made rigid. When the same energies are turned within, this
false self or mask is weakened and dies.” We dread the
cracking of our mask, and it can often fight for survival with
surprising strength. There are a number of methods of
introspection and analysis, either of Eastern origin, or of
psychological therapeutic origin, which aim to correct the
imbalanced mask and reduce its childish tyranny. The
Western method is to break it down through ritual,
visualization, and interaction with Otherworld beings —
in effect a concentration and acceleration of learning by
experience. In initiation lifetimes of gradual experience are
encapsulated into dynamic episodes; this is the true purpose
of' magic, which has very little to do with ‘wish-fulfilment’.

The UnderWorld journey offers us a secret way, a short
cut that links inner and outer worlds conclusively through
the physical body and the environment. This magical
transformation comes into effect through application, and
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not through faith or devotion. The will to take this journey
is not a momentary decision or an emotional impulse; it
grows within the awareness as a slow inevitable growth, like
that of a crystal within the earth. At the right time, in the
right place, the will to pass through the UnderWorld
crystallizes within one’s self; when many other choices have
been absorbed and understood, the deep impulse to be
transformed beyond return is born.

Escape plays no part in Western initiation; thereisno urge
to flee the sorrows of the world, for these sorrows are known
to be cured by a reformation of the body-psyche interaction.
By this, we do not mean the integration within society
offered by mental therapy, but an integration of a different
order. One teaching which Western tradition holds in
common with certain branches of Buddhism is that only
in the human state can we attain enlightenment, for
ultimately spirit and body are one complete being. This great
truth is shown graphically upon the Tree of Life, but it must
be brought to fruit individually through experience.



4.

The Power of
Giving

The Tree symbol is central to the Western traditions in
general, and is particularly important in the UnderWorld.
Although the variants of the Qabalistic Tree of Life are well
known in publication, there are other Trees in magical
tradition, which are often ignored or forgotten by students.

Traditional lore in which the Tree appears falls into three
categories:

1. Pagan symbolism without any Christian influence;

2. early Christian with pagan influence;

3. abody of numerical educational songs called ‘the Keys
of Heaven’, which incorporate symbolism from very
diverse sources.

The songs and ballads which we shall examine in Part Two
are in the English language, found in Britain and the United
States of America; comparisons will be made with European
counterparts from various historical periods, such as texts
in Latin or poems in Norman French, and with early material
from Scotland, Ireland, Wales or Brittany. Primarily we shall
be concentrating upon the basic verses themselves, as they
have been generated within the shared memory.

In our selected examples, and in the greater bulk of oral
tradition at large, there are three types of Tree.
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1. A simple magical Tree, linked to a human spirit, ghost
or phantom;

2. the Tree of Life, which grows at the Boundary to the
Otherworld;

3. the Universal Tree of Life, which demonstrates the
relationship between the Worlds.

General tree and plant lore runs through each of these types,
and may partake of any one or of all three depending upon
its context,

Magical work in the West has been limited by unnecessary
concentration upon the Qabalistic Tree to the exclusion of
all others, and we cannot truly relate to the Universal Tree
of Life until we have understood and experienced its
manifestations in the two worlds which precede it: the
Natural World (Category 1) and the Otherworld (Category
2). Strictly speaking the manifestations of the Tree stand at
the boundaries: so our first Tree is at the boundary of the
Human World and the Natural World; the second is at the
boundary of the Natural World and the UnderWorld or
Otherworld, while the third Tree is at the transition between
the UnderWorld and the Overworld or Universe. Each aspect
of the Tree may bear fruit in our consciousness without
understanding or experiencing the Threefold relationship,
but the complete Tree of Life partakes of all three, and is not
magically operative without all three functions enlivened
(see Diagram 1).

1. The Magical Tree

The primal definition of the Tree in ancient lore is that of
anatural tree inhabited by the personality of a dead ancestor.
This is Ancestor lore at its most fundamental, where the
spirit of the dead man or woman has passed into the Land.
This belief, exemplified by a number of European ballads
and folk tales is not as simplistic as we are led to believe. It
is usually interpreted as belonging to a crude basic realm
of general superstition, where undeveloped humans made
no distinction between themselves and their environment.
Idealists think of this as a state of innocence, while
materialists know that it is a state of brutish ignorance. The
esoteric traditions regarding the pre-history of mankind
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Diagram 1. The Threefold Tree of Life

Overworld

Underworld

Three Trees: Initiation, Transformation, Mediation.

1. The First Tree stands at the Boundary of the Human and
Natural Worlds.

2. TheSecond Tree stands at the Boundary ofthe Natural World
and the UnderWorld.

3. The Third Tree is Universal, and links the UnderWorld and
the Overworld/Universe.

The Stages of Descent = Stages of Ascent by Spiralling Harmonics.

Realm of the Body/Psyche in Unity: State of Passing Within.
Realm of the Four Elements in Unity: State of Inner Fire.

Realm of Twelve Archetypes in Unity: State of Guardianship.
Realm of Countless Ancestors in Unity: State of Unity in Spirit.
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offer quite a different teaching, which does not include
evolution from animal condition.’

The truth behind this apparently crude symbolism is
rather sophisticated, and comparable to the refined con-
ceptualizing of the developed religions. It also represents
a magical method which was employed in early cultures,
but which is not required today. It is too easy to mock primal
beliefs from a mechanistic viewpoint. We are repeatedly
offered notions in print that are quite ludicrous if we
consider them with a grain of common sense: that primitives
do not understand the process of reproduction; that magic
developed through wish-fulfilment rituals; that meta-
physical beings are inventions to ward off fear of natural
phenomena. Yet topics closely related to these same aspects
of ‘ignorance’ formed the foundations of the great
civilizations of Greece, Rome and Persia, with their complex
politics, their sophisticated engineering, their philosophy
and their considerable materialist strength.

If we consider the pagan philosophy ofthe UnderWorld,
which weaves through all metaphysical systems, it soon
becomes apparent that the First Tree, containing a soul or
spirit of an ancestor, is part of a complex inter-relationship,
and not a crude notion to explain away the rustling of
leaves in the wind, or even an example of belief in metem-
psychosis or transmigration of souls. Julius Caesar made a
famous statement to the effect that the Druids taught the
passage of souls from one body to the other;? this is fre-
quently used to prove Celtic acceptance of reincarnation,
as Caesar was recording his case against the Druids at a time
when they still held considerable power, based upon
sanctuaries in Britain.

Writers upon folklore, magic and occult theory have often
seen ballads and folk tales which feature transmigration
(such as our example ‘The Cruel Mother’) as evidence of a
system whereby we ascend and descend the orders of life,
like a game of moralistic snakes and ladders. This is also
claimed as an Eastern teaching, with perhaps more
justification. In the Western traditions, however, we should
look for a more subtle interpretation.

The image of a soul or spirit that speaks from a Tree, or
the parallel image of a soul passing into a stone or even an
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animal or some other non-human embodiment has many
esoteric implications. A number of these implications still
hold true in modern magical work, while others are no
longer valid, as their purpose seems to have been fulfilled
or superseded.

If we consider the very roots of the tradition, we find that
the UnderWorld is the Source of Life and Death. In old
Welsh tales, the Pig actually came from the UnderWorld,
stolen by a hero from the King of the Dead.* Totem animals
are intimately associated with the spirits of the dead in Celtic
lore, and with the magic of Transformation which we shall
consider in a later chapter.

The Key to this symbolism is that the Ancestors and the
Land are At One.

Anything that comes up out of the UnderWorld, such as
a Spring, a Stone, totem animals or birds, or a Tree, can
therefore speak with the unified voice of the Ancestors and
the Land. Ancient augury was concerned with the motion
of plants, animals, smoke, the wind in trees, and similar
patterns. Even the highly developed civilizations such as
Rome retained augury within their political structure; the
Roman Haruspices were inherited from the ancient
Etruscans. In such a system, the land was seen as a whole
entity, in which the wisdom of gods and goddesses, and the
power of the UnderWorld, was expressed through specific
natural rhythms.

The human sacrifice, often called the Ritual of the Sacred
King in modern works, was the epitome of this system; as
amagical act of power it went far beyond mere synchronicity.
The sacrifice was originally a voluntary and honorablerole,
and was attuned to a specific site, such as a hill, stone circle,
spring, river bend or crossroads. In folklore such sites are
still held to contain the Saints, Fairies, Giants or Ancestors.
An act of this sort depends upon several factors which are
known to esoteric science, but which hardly ever appear
in publication. The crude concept of a soul passing intact
into a mineral or vegetative locus as the result of a brutal
death, falls far short of the inner understanding of the
sacrificial rites.

That which is attuned to the Tree or other focal point is
not the Soul, but an echo of the extinct personality, known
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in esoteric terminology as the Phantom. This resonance is
not the individual, but a form built upon the interaction
ofthought and emotion, a form which is shed upon physical
death.

During death, the Phantom can undergo various processes,
some automatic, some self-willed, and others controlled by
exterior agencies as in certain magical rituals. It can be
absorbed by the dying individual who created it as a mask
during the lifetime, this taking either the form of
‘forgiveness of sins’ whereby the absorption is aided by
Innerworld beings, or as ‘release from karma’ whereby the
spirit utterly negates the mask upon liberation into other
dimensions of consciousness.

The Phantom may also be shed, and undertake a limited
life of its own. Beings of this sort leech the energies of
spiritualists at their quasi-religious gatherings, drawing life-
power in exchange for trivial gossip. Occasionally they attend
ill-considered magical rituals; but the unabsorbed Phantom
will usually disperse after the decay of the physical body
to which it is attuned.

Particularly strong Phantoms, energized by violent lust
or passion, or by unbalanced self-image during a powerful
lifetime, may survive. These feed off the raw energies of
spiritists, and the surges of energy from excitable gatherings
such as religious revival meetings, in which sexual power
is amplified by the fake emotion whipped up in the group
mind. In some situations, such as fervent gatherings,
ritualized sports, mass music concerts with destructive
symbolism, the Phantoms may work in league with
unhuman entities, forming a dangerous chain of mediation
between the human and anti-human worlds. Such creatures
may exist for long periods after the dissolution of the original
physical body, but they are not the individual, any more
than a film or photograph is the real person who once stood
in front of the camera. Their most obvious attribute is
that they repeat themselves, both in action and in commun-
ication, for they have no originative ability whatsoever, only
a very limited repertoire which can be played over until it
fades.

In very rare and exceptional cases, a Phantom may become
a nuisance to human beings, and so have to be dispersed
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Diagram 2. The Wheel of Life

EAST

ELEMENT OF AIR
SWORD
RAPHAEL
SPRING
BIRTH
DAWN
BEGINNING

o
B =
% z Z <
F
Weg ooz 3 8,528 Ble
jas) OB RS ’UZOZOWZ Q
2| OFEZizZ% ©822287 |5
C| pEEEWRY ho-am2 Y0
z\| z5°z054 5eERE 77
o =0 = ]
= =
- t
- ONITIIIINA
HNINTAT
SSAN'INILINY
NWNIAY
TANAVD
ano

HIIVM 40 INIWITI

LSdm

by suitable ritual work. The secret of exorcism is twofold:
firstly it appeals through prayer or mediation to Otherworld
beings for assistance beyond the ability of most humans;
secondly it reveals to the Phantom that it has no real life,
that the Phantom does not, in fact, exist. Once this concept
penetrates the energy field, the Phantom dissolves.

In anormal death, the Phantom is dispersed quite quickly
around the Wheel of Life (see Diagram 2) like a reversed
replay of an old film. The basic attributes of our personal
Phantoms often reassemble upon reincarnation, and this
process is intimately related to the magical merge of time
and place which is shown in an astrological chart, and which
creates potential patterns for the new personality. *

Working knowledge of this cycle was central to ancient
nature magic, where the Wheel of Life was used over long
time periods in the Sacred King rituals, to establish a line
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Diagram 2(a). The Wheel of Life
The Wheel has Four Cycles of Expression.

Innermost Circle: Individual/Spirit/Being.

Second Circle: Elements/Seasons/Archangels or Great Beings.
Third Circle: Signs/Stars/Archetypes.

Fourth Circle: Ancestors/Land/Personality.
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of connected deaths and rebirths aimed at Innerworld
mediation that could not be disturbed or broken. In modern
magical practice this system is misunderstood or shunned,
for our modern ‘occultist’ is as afraid of the spirits of the
dead as his or her orthodox Christian neighbour!

By magical ritual, therefore, the Phantom of'the Sacrificial
Victim was attuned to an environmental location. This was
aimed at linking through a specific mediation between the
Human World and the UnderWorld or source of all life and
death. Through this link, which operated in a manner
similar to that of the bucket-chain or relay system, a very
active contact was maintained with the Ancestors. Thislink,
energized through the Phantom, was attuned for a definite
time period, and then dissolved.’

We can find evidence of this system in the Christian
practices: the dead were buried around the Church in
‘hallowed’ ground, for Earth involves a long period of
physical decay, in which the phantoms of the departed
remain attuned to the sacred precinct (but not their souls
or spirits). Passing the body through Fire, however, is very
rapid, and the relative merits of burial, cremation or
exposure were an important part of the magical science of
early people.

When we find a personality becoming a Tree, in folk or
early accounts, we are encountering a remnant of the system
suggested.

The time or rotation factor is relevant, also, as the Phantom
is not bound forever to its locus. In places where a regular
Mystery cycle has been upheld, there are significant stages
of development after the dissolution of the Phantom. The
site becomes attuned to the deeper spirit of the Ancestors;
but not without the primitive mediation as a root, and not
without the rotation or solar and stellar relationship shift.
Powerful mediators, in human life, can link Innerworld
contacts onto a physical site by ritual, and this is the basis
of consecration. In consecration the sacrifice is an inner
action on the part of the mediator;, or if the ritual is orthodox,
it is a reflection of the sacrifice of the Saviour, Prophet, or
Ancestor in whose name the mediation is accomplished.

In prehistoric times, many sacrificial Kings were entombed
in massive structures; these caused geomantic patterns of
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energy to hold through long periods of outer time or
planetary rotation. (See Appendix ‘The Tomb of a King’ for
an account of one such site. ) In tradition, the First Tree holds
an echo or Phantom of an Ancestor, because its roots reach
down into the Earth.

The nature of Phantoms is well defined in folklore, for
trees and flowers grow out of the graves of frustrated lovers,
animated by excessive griefor wild emotion. Often a river,
lake or church door separates the lovers in traditional
themes, and the trees grow until they join together in an
arch. This is a very important esoteric symbol: a man and
woman growing in tree-form, and twining and merging
together as the crown ofan arch made by their bodies. This
symbol is also found as the Alchemical Rebus, the creature
with two bodies merging in one beautiful head, and of
course in the Platonic reference to the circularity of the
original androgynous human.’

In a few folk songs and tales, this unity over diversity is
cut down by a jealous relative, in the role of return to
imbalance through revenge or unassimilated passion.?

2. The Initiatory Tree

The Initiatory Tree, which stands at the Gate of the
UnderWorld, plays a different role to that of Qabalistic/
Christian myth. We may find the Tree of Life growing in
locations which are Boundary Places, or Gateways between
the Worlds. In the Scottish ballad “The Wife of Usher’s Well’
this Tree is a birch, renowned in folklore for magical
properties, often of an apotropaic nature. It marks the
transition between the land of the living and of the dead;
hats made of birch-bark are not only the badge of the dead,
but are a bond tying them to the Otherworld during visits
to the human realm. This so-called ‘necromantic’ tradition
is examined in detail in our later chapters.

The Initiatory Tree also appears in ‘The Lailly Worm’, a
text which contains several of the major Symbols of the
Western Tradition. This ballad is a variant of the magical
transformation cycle, commencing with a Tree encircled by
a Serpent (see Appendix 3 for a full text). The Serpent or
Lailly Worm, is in fact the hero of the tale, for he is an
enchanted young knight who has been shape-changed by
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a witch. After his liberation, he returns to his own true
appearance, as ‘the finest young knight that ever your eyes
did see’.

The basic ancestral/vegetative bond is inseparable from
a deeper mode of symbolism, that of the Universal Tree. The
Serpent is redeemed through the use of the Wand, ‘a wee
siller wand’, one of the Four Magical Implements. As in
Serpent guise he has slain Seven Brave Knights, and is
prepared to slay his own father, he is that Dragon or Great
Serpent which coils around the Tree of Life, incorporating
seven of the Spheres within its folds.

The Tree, in ballad context, is not only indicative of the
Otherworld Boundary (as in the story of Peredur where it
is half made of green leaves, and half of flames)® but also
of a transcendent symbolism whereby the natural tree-spirit
(Phantom) relationship is revealed as a mirror of deeper
Mysteries.

In the initiatory text of ‘Thomas the Rhymer’ the seer
begins his UnderWorld Journey under a tree. This was
traditionally a hawthorn tree, and an actual thorn tree was
preserved in the village of Earlston in lowland Scotland until
the nineteenth century, claimed as the magical Tree of
Thomas.

The mysterious Queen of Elfland approaches the seer
beneath the hawthorn tree, and carries him off. Symbolism
of this nature occurs in the traditions relating to Merlin, and
is part of a coherent and operable system of magic.

The Queen conducts a sacramental rite with bread and
wine during the Journey; the same ritual is found in ‘“The
Wife of Usher’s Well’ for summoning the dead. The source
for this symbolism is not a mockery of the Catholic mass,
but an old ritual which pre-dates the Christian communion,
yet which is related to it. We shall find that this mass
ceremony is central to the initiatory catalysis, when we
examine the Initiation of Thomas in detail.

Thomas Rhymer begins his Journey under a tree, the
Eildon Tree of physical manifestation, but leading to the
Otherworld. He encounters the Tree a second time within
the UnderWorld, as the Tree of Initiation. At first it is the
Forbidden Tree, and the Queen of Elfland warns him that
its fruit ‘bears all the plagues of Hell’, or that it has ‘beggared
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man and woman’ in his own country. Yet this same tree,
described as a golden orsilver apple tree, or of mixed fruits
and nuts in Celtic lore, is the very source of the gift — the
Tongue that Cannot Lie. It is only transformed or purified
through the mediation of the female power: the Queen of
Elfland.

The Thomas ballad and its related Romance verses are
frequently interpreted as being influenced by the myth of
the Garden of Eden.'® Yet it is quite clearly a myth of a
different order altogether, in which quite different things
occur. Firstly it is not amyth of expulsion, but of acceptance
and return after testing by devotion and endurance.
Secondly, it moves beyond the primal world, Eden, or the
fruitful aspect of the UnderWorld, to a Universal initiation.

The fruit of the UnderWorld Tree is only poisonousin its
untransmuted state. The transmutation is fertilized by the
Queen of Elfland, an aspect of the Great Goddess. We find
this theme in alchemy, where the stone of eternal life is made
from common dirt, or in tales and ballads such as ‘King
Henry’ where a hideous hag is turned into a beautiful
maiden through being allowed to have her own will. !

Something happens which transforms the forbidden and
dangerous into the beautiful and blessed. It is the love
exchange between the initiate and the powers of life and
death, or the willingness of Thomas to pick fruit for the
Queen of Elfland.

This Tree of both deadly poison and of the truthful tongue
and sight, is the Tree of Initiation, or more specifically, the
Tree of Transformation.

In some ballads, the Tree is connected with externalized
powers of transformation, and with childbirth. In “The Cruel
Mother’ the passage of souls from the Otherworld is effected
by leaning upon a tree. This brings the ancestor out into the
womb, and so to birth. Leaning on a strong tree for childbirth
is also symbolic of drawing upon the UnderWorld powers
for assistance, drawing up the mother earth energies from
the roots of the tree.

In “Tam Lin’ it is the pulling of roses, or the plucking of
herbs that causes Tam Lin to come to fair Janet’s arms.
Without this summoning via the tree-interface, he is a
human trapped in Elfland. As his tree is the rose-tree, Tam
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Lin is of that order of Innerworld contacts who merge
spiritual and physical love; and this symbolism is confirmed
by analysis of his transformative rescue from Elfland. (See
Part Two for a full analysis of the theme.)

Invariably we find: the Tree; Transformation; a Female
Power. This Power not only affects transformations upon
others, but also upon herself. It is too easy to suggest that
she is ‘the Goddess’, for in some initiatory sequences, she
specifically tells us that she is not. In the enduring magical
traditions, an Innerworld being will always demonstrate his,
her or its spiritual identity and function, and the Queen of
Elfland tells Thomas that he should not greet her as ‘the
Queen of Heaven’, for she is queen of a different realm which
turns out to be under the ground. Revivalist pagan cults
often fall into the metaphysical trap of believing that all
Female Innerworld Beings are the Goddess; all are reflections
or aspects of the Goddess, in the same way that all men and
women are reflections of the male and female Powers of
Creation. In practical magic, many operations simply do not
work unless the inner powers are treated according to their
true identity; and one of the most common causes of failure
or imbalance is the rash assignment of worship to beings
that are no more nor less divine than ourselves. The same
trap is found in the all-embracing spirituality of ‘New-Age’
enthusiasts, who mufifle the discretion and the inner
intuition with a cosy glow of peace, love and brotherhood.

None of the foregoing in any way detracts from the
ultimate premise ofthe Mysteries, that if we know ourselves,
we come to know Divinity.

So essential is the Tree sequence that we find it again in
the heretical Christian song ‘The Leaves of Light’. This is a
vision of Jesus Christ nailed to a yew Tree (yew is the
traditional death tree, one of the trees aligned to the dark
face of the Mother). His dying is witnessed by his Mother
Mary, one of a company of seven Virgins. The narrator is
called Thomas, and may be derived from the esoterically
important figure of doubting Thomas, who touched the
resurrected body of Jesus, and so ascertained its actual
corporeality. He is also a variant of Thomas the Seer, for he
experiences a theophany beneath a Tree.

There is a clear parallel between our esoteric Christian
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song, and the entirely pagan ballad of ‘The Lailly Worm’
with its Seven Knights, a supervising stepmother or witch,
and the hero suffering upon the Tree in the form of a Serpent.

A bridge between the pagan and Christian Tree lore is
found in the remarkable ‘Corpus Christi Carol’, also called
‘Down in Yon Forest’. This carol has both medieval and
traditional variants, in which a dying Orchard houses a
mysterious wounded knight or lover. His symbols are the
Heron, the Hawk, the Hound, and the Sacred Stone. From
his wounds stream water and blood, giving us the closest
traditional theme to the literary Grail mythology set outin
the Middle Ages. The Grailis not mentioned in oral tradition,
but the magical elements that lead to it are clearly defined.
Undoubtedly the Grail was prevalent in the oral tradition
of past centuries, but in a primitive form as a vessel of plenty,
or even of magical power and retribution. !’

During the Journey through the UnderWorld, the
Traveller finds a manifestation of the Tree at the junctions
of the Way, the realms where the Worlds meet face to face.
In its simplest form, it marks the Gate, but at a later stage
it stands as the hub of the Wheel of Creation (see Diagram 3).

Thirdly the Traveller encounters the Universal Tree, by
which the purified soul (not the Phantom) returns to the
outer worlds to express wisdom and understanding through
the power of love.

The Transformation at the second appearance of the Tree
may be likened to death, in seven stages. The energy vortices
of the body are also seven in number, and the esoteric
teachings always stress that these energies are corrosive or
poisonous unless aroused and transformed in the correct
manner.

It isno accident that Thomas Rhymer or Tam Lin, or many
ofthe ballad characters are sexually involved with the Female
Power, with an Otherworld Woman. In Eastern tradition
the physical sexual magic of the secret knowledge systems
has been preserved; both in its male-female ritualistic
application of Tantra, and its bisexual application in other
branches of yoga.

The power centres hinted at by esoteric traditions, Eastern
or Western, are all sexual; they all generate and circulate life
energies through to the physical body. The important
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Diagram 3. The Spiral Tree of the Universe

To read this Glyph, follow Numbers 1-9 in sequence around the
Double Cycle of the interlinked Circles.

The central line 10-10 is our Outer World.

The standard Tree of Life and the UnderWorld Tree shown to
the left of the main Figure show the extent of the Overworld and
the UnderWorld within the compass of the Universal Spiral Tree.

This Glyph is the basis for our cover design, The Vision of The
Three Worlds.

1/9
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difference between the Eastern methods and the
UnderWorld of the West is that in the UnderWorld all action
occurs in metaphysical dimensions. The use of physical
sexual arousal and consummation, or any of the related yoga
practices for the body, are obviated by the effects of the
Journey.

In magical working, the physical and metaphysical both
act as one unity, and are not considered to be separate other
than in our limited and illusory mentality. Lest this teaching
be misunderstood as a spurious rejection of physical
expression of love, the type of folly that one finds associated
with escapist ‘spirituality’ or with extreme asceticism or
mortification, it should be added that the sexual expression
is only obviated as a magical act; it is not discarded altogether
or treated as being inferior. The change of direction of
consciousness so essential to initiation may be equally gained
by well-known sexual methods, but these tend to be prone
to personality inflation or addictive developments, and are
not catalyticin the same mode as the UnderWorld Initiation.

The transformation within must act through relationship
with a Female Power, but should not be utterly identified
with the pagan foundation of the Goddess. The Transforming
power may take shape within the imagination, or outwardly
as a manifest symbol of a number of different Goddesses,
but such ashape is not of itself a justified focus for worship.
As we shall discover, worship of this power as divine may
lead to imbalance of mind, soul and body; the type of
imbalance that we are familiar with in problems arising from
identifying the divine as being utterly masculine, or as
vaguely neuter.'*

Within the old ballads is a consistent key to magical power
and transformation, which is summarized below.

In orthodox religion Woman aided in tempting Man to
eat of the forbidden Fruit, bringing about the expulsion from
Eden, which was ofitself a reflection or harmonic of the Fall
of Lucifer. In pagan and esoteric Christian lore, it is Woman
who transforms the Fruit from an unbearable and deadly
poison to the elixir of Life, the Apples of Immortality.

The story of the Tree of Life found in the medieval
Lancelot/Grail legends links the genuine tradition to the
wilful orthodox perversion of the symbolism. "’
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This core tradition has world-wide parallels, particularly
where chthonic cult and advanced religious philosophy have
merged successfully. Yet this global unity of theme should
not trick us into assuming that all Ways are identical; some
routes home are more roundabout and time-consuming
than others. Astrology has always held the indicators of this
instruction, for it is the physical land of your birth that
indicates the Inner Way which you should follow.

Upon the Journey, the destructive powers are more
valuable than the creative. This may seem the contrary of
hallowed magical and religious instruction, such as
invocation of higher powers, seeking the gift of Grace, or
the benefit of mediation of kindly beings; yet it is essential
for the effective use of magic, and ultimately leads to spiritual
enlightenment. So valuable is this one concept, that it has
been suppressed and concealed for centuries in formal
confirmation upon spiritual paths. Worse, it has been
perverted into a disguise of ‘active evil’ building a barrier
of nonsense around the imagination.

Some fragments of the catabolic teaching have appeared
in a confused form in publication, particularly in the old
grimoires and magical tracts which come to us from a period
when literacy and oral tradition were still mutually
interactive. These seemingly bizarre works may be
illuminated by the UnderWorld, and are often more accurate
and effective than either modern occultists or psychologists
have realized. This is not to suggest that we pick up the
nearest Black Book and begin superficial conjuration; the
language and symbols must be reassessed, for they are the
technical jargon of mingled traditions within an oral and
visionary framework of reference.

The Female Power, exemplified by the mysterious witch,
queen or fairy woman in the old songs and tales, is the power
of the Left Hand, the negative pole of the Tree of Life.

In general exposition a great deal of nonsense has been
generated about sin, evil, devils, temptation and the like,
all attached quite wilfully to the Left Hand Path. Woman is
supposed to be the temptress of Man, the mediator of sin
to humanity at large. In occult texts, Saturn, the Devil and
Death (as Tarot Trumps) are associated with the Left Hand
Pillar. We are the victims of centuries of abuse and
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intentional misrepresentation; and in the wake of this
nonsense true evil has been allowed to flourish unchecked
and unopposed.

The damage effected by this twisting of viable symbols
is clear within the social structures of the twentieth century;
the lamentable imbalance of the male/female relationship
is but one manifestation of true evil. We even find this
imbalance spilling over into magical revival practices
ostensibly aimed at restoring the Goddess to her rightful
place, for some groups take to the opposite extreme and reject
all male viability and power as being evil and unnecessary.
It isin this context that we must beware ofthe goddess images
that we mediate, for some are indeed the Destroying Face
of the Mother, but this is a phase within a cycle. Ultimately
She is the Great Goddess, and both Men and Women are Her
beloved children.

By blocking and corrupting the flow of energy, inspiration,
and liberation found within the relationship between male
and female energies in their multitude of forms,
authoritarian symbolists sought to control the spiritual flow
of power (Apostolic succession). Not only was the Christian
succession misdirected and eventually closed down, but any
other Innerworld source of inspiration or power was made
unavailable too. The damage to human life-energies was far
in excess of the obvious material and social evil of a ruthless
religious-political hierarchy such as the various aspects of
Christianity, which dominated the Western world until the
horrible purging of the two great wars in the first half of
the twentieth century.

Regrettably, occult teaching is equally biased. The Woman
is seen either as a Mother or Virgin, or as a Temptress.
Esoterically, the destructive power is feminine, and this role
must be restored among the attributes listed above for
effective magical work. The negative female power is shown
in the pagan tradition, not influenced by Hebrew Qabalah,
and in traditions such as those of South America, or of
Tibetan Buddhism.

The widespread symbolism of the Negative female power
is not derived from Christian roots, or from Hebrew tradition
adapted for the West; these subsequent teachings abused
the foundation that exists within common consciousness.
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The presence of the female power within ancient and
enduring tradition is evidence of'a certain understanding,
a cognition of shape and energy that is natural to
humankind, and which extends throughout many Worlds,
having a true Archetype in the creation of the Universe.

We are not, therefore, discussing an old outmoded
paganism, nor a perversion of nature by hierarchical
manipulation. The negative female power is not the psychic
product of ignorance and fear, but a reality that activates
levels of awareness generally inaccessible to the individual. *¢

In our early literary books of magic, Demons are said to
appear in hideous form as the result of vile conjurations.
The first exhortation of the medieval magician was
“Transform! Transform!’

The Names of God are traditionally employed as the means
of compelling this transformation, and a great truth is
hidden close below the surface of the procedure. The entire
drama of medieval magic, and of some later works still within
the old tradition, is generally dismissed as egocentric
rubbish, or perhaps as formalized fear of the unconscious,
repressed guilt surfacing in ritual mode, or as dangerous
interference with unknown powers. Yet it is none of these,
despite the obvious truth that any personal weakness may
cause it to spill over into one of the imbalances listed.

Anyone who has studied traditional lore, even
superficially, will know that there is a clear link between
the magician’s demand for transformation, and the myths
wherein a loathsome lady is changed into a great beauty. "’

Both the pagan myths and the medieval rituals are
indicative of that which occurs in the UnderWorld.

This is not identical to the transformation of the demons
or goblins of the personality that is effected by psycho-
therapy, though such a change may be a reflection of the
deeper process. Bringing such personal problems out into
the general consciousness and rationalizing their elements,
neutralizing their apparent power, is a temporary cure. It
may work very well in certain individuals, and be ineffective
in others. Collectively psychotherapy applies to the
transition period of consciousness at the collapse of the
Christian/materialist cycle, but it does not touch upon the
UnderWorld in which such cycles are generated.
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In the hidden Tradition, the ‘demons’ or daemons are
actual entities. Their body of expression is conditioned by
the personal store of images within the psyche, but their
nature within their own Worlds is true to its own laws of
being. '

Astrologers are familiar with this type of occurrence in
arather interesting manner; if the native or subject ofa chart
refuses to resolve difficult tendencies indicated in the
pattern, then another person appears within the life-circle
who epitomizes those same qualities or tendencies. A
dynamic interaction follows, often of a negative nature. In
extreme cases the refusal to resolve may lead to physical
illness or accident, reflected within the potential paths of
the astrological chart. This is identical to the traditional
appearance of a Demon within the Magical Circle.

We are not suggesting that so-called demons appear in
human form and cause iliness and accident, but that the
demonic response is generated within the human psyche
from a deeper source, and it is at this deepest level that it
must be resolved.

If the magician is unable to relate to Innerworld beings
correctly, then their effect upon his or her limited or
unbalanced psyche may be demonic — confusing,
restricting, wild, uncontrolled, self-destructive, dangerous
to innocents, and so forth. This is directly comparable to
passing excessive energy through a weak or faulty
conducting medium or component.

Humans are seldom vehicles for truly evil entities; they
merely reflect imbalances of consciousness out into physical
action. Human interaction, in daily life, is the slowest mode
of magic, taken by many individuals over many lifetimes.

It is the understanding and application of the Left Hand
Female powers that opens the Shortened Way, and leads to
intensified interaction. The interaction is effective for both
male and female candidates, though there are differences
in some stages of the Innerworld polar relationships, due
to the gender of the physical body.

Due to the rapidity of the Shortened Way, preparation is
very important before embarking upon the Journey. If
unprepared, the physical body, our slowest rate of
expression, will take a long period of time to reattune to the
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innermost transformations. This is the individual Key to the
disease of the Fisher King; there are imbalances in the blood,
unstransmuted poisons, when the body and the spirit are
separated. As this is our common lot, we seek to cure it; but
magical work will amplify and express this imbalance in
amanner relative to the motive and strength of the magician.
On a higher level, this is the Key to the duality of the
mysterious Grail Castle.

The teachings and symbols of our primal tradition are the
hallowed means of preparation for the Journey, coupled to
a heart that truly seeks to know Truth within.

One of the main targets of suppression was the occurrence
of group contact with Innerworld Mysteries, the systems
originally taught by the ancients, and later intensified
by the revelation which is claimed as the foundation of
Christianity. There are circumstances in which a true
spiritual or originative power may come right through into
the outer world; to some this is a beautiful and satisfying
experience, to others it is terrifying and inconceivable. The
Grail, which manifests all of these qualities was originally
the Vessel of the Dark Mother, called Cerridwen." If we
consider the linear or harmonic structure of the Archetypes,
we find the following:

Unknown Origination.

The Dark Mother: Cerridwen.

The Son of Light: Jesus, Melkizadek, Bel.

The Light Mother — the Instructress: Venus, Athena,
Brigit.

5. The Mother of Nature: the Moon and Earth Goddesses.

Lo

On the Tree of Life each Female Aspect is balanced through
the central role of the Son of Light, by a Male Aspect shown
as the Right Hand Pillar. The most glaring inaccuracy on the
Tree as shown in modern texts is that the Fifth Sphere is
usually attributed to a male warlike entity, symbolized as
Mars, behind which is the Power of Taking. This Sphere is
in fact, Feminine, and is of the Left Hand Pillar, acting as a
bridge of pure catabolic power between the Dark Mother
and the Light or Instructing Mother.

In Celticlore, She is the Morrigan, the Red Bird of Battles,
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the active power of Death and Breakdown. Examination of
the polarities shown on our Tree of Life illustration on page
147 will be helpful in understanding these relationships.

Having dealt at length with the background and origin of
the UnderWorld Tradition, we arrive at a stage in our analysis
where we break off from the analysis of the Threefold Tree.

When presenting potent symbolic material, the final stages
are difficult to express in written form. The chapter on the
third and Universal Tree is given later, after specific details
and encounters of the Journey and Initiation have been
discussed.

The Universal Tree may only be experienced direct, so
words are of little value other than as loose instructions upon
the way. The Qabalistic Tree, used widely by modern
studentsis inadequately represented, as it seldom includes
operational instructions for the transformative stages of the
First and Second Trees.

Before attempting a Journey, or any approach to the Third
Tree, there are three aspects of the Tradition which must
be elucidated:

1. The Black Crow. The Taking Powers of the UnderWorld.

2. The Guardian and the Guide. The Stewards of the
UnderWorld.

3. The Summoning of the Ancestors. Remembering the
Future.

Some examples of these magical encounters are given in the

appendices, and will repay careful study and experiment.
Let us first, like the old alchemists and their predecessors

the pagan Heroes, seek the advent of the Black Crow.



5.

The Power of
Taking

In the UnderWorld Tradition, and esoteric teachings
generally, the Negative Power, that of catalysis or breakdown,
is symbolized by an anthropomorphic female form. This
form acts as a vehicle for the Power of Taking, and may be
expressed as a goddess image, a spontaneous construct of
consciousness, or even temporarily as a human woman. We
are especially concerned with this Power mediated by
Innerworld beings, and certain orders or types of being are
closely involved with the old Mysteries of dynamic
interaction between human and environment.

The form of the Taking Power may assume various guises,
both beautiful and hideous. It is clear that the range of pagan
goddesses and Christian myth-women such as Mary the
Virgin, or Mary of Magdala, all partake of the nature of this
Female Archetype. Once again, we are not discussing an
archetype in the modern psychological sense; an Archetype
is a Matrix or key Image which gives shape and direction to
energies arising out of the Primal source of all being.

Modern astronomy has shown us the physical expressions
of'such Matrices in the vast spiral shapes of distant galaxies,
while physics reveals patterns upon the most fundamental
atomic levels. These material reflections of Archetypical
Matrices (long understood by the Ancients in the pure
shapes of the Platonic solids) offer us exterior clues to our
interior consciousness; and in non-scientific cultures an
equally perceptive model of both macroscopic and
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microscopic Nature was found through Inward cognition.
It is this mode of cognition which offers us the glyph of
the Tree of Life, a topological model which expresses not
only stellar, planetary or atomic relationships, but modes
of polarity in human relationships and individual
awareness. !

A specific Archetype, such as the Female Power, will vary
in expression according to the degree of individual
perception; yet it is a continual vessel and interface for the
energies that it symbolizes and moulds. By interaction with
such an Archetype, a human applicant may intentionally
alter his or her awareness. In this context, magical systems
have adopted the use of the Four Archangels from Gnostic
ritual, but they are only one model of expression of the Four
Quarters of the Wheel of Life.’

The Female Archetype should not be readily confused
with the potent goddesses who are imaginative
manifestations of the Power, and may also express energy
through certain animals and birds. In modern studies of the
subject, such creatures are usually called ‘totem beasts’. We
find them in myth, folktale, early literature, song, and in
heraldry, where some of the magical significance has been
retained through extreme conservatism. They are also
present in an attenuated form in illuminated manuscripts,
as zoomorphic designs or letters; in this context they are
the vestigial remains of a glyphic alphabet now lost, and
probably retained by scribes only through traditional
artistic convention.’

The totem beasts include the Pig, the Cow, the Owl, the
Hound, the Heron and the Crow. When such beasts appear
in a tale or song, they may be derived from early pagan
sources; we have ample evidence of this derivation from
Irish, Welsh and French examples in medieval literature
deriving from oral sources. Such examples compare
favourably with classical mythology and archaeological
remains, offering us a firm, if fragmentary, picture of the
widespread representation of magical animals and birds.
From the medieval romance to the alchemical texts and
works that proliferated in various forms up to the eighteenth
century, the totem beasts appear in descriptive or pictorial
representation. After the eighteenth century, they seem to
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have been abandoned, and so do not appear in modern
occult books, or in recent Christian Qabalistic or Hermetic
works other than those on alchemy. Only alchemy has
retained the totem beast symbolism inherited from earlier
cultures, and pre-literate visualization is the basis of an
alchemical ‘alphabet’.*

The purely oral ballads and songs with which we are
particularly concerned contain a number of totem beasts.
These beasts may be connected to primitive Celtic sources,
to reveal a symbolic bridge as aspects of pagan gods and
goddesses, or other Innerworld beings. In the folklore
material, most totem beasts appear alone, but in the early
texts (deriving from oral traditions), the transformations of
Goddess to Beast are explicitly stated or arranged in such
a way that their interconnection is apparent.’

The significance of totem beasts in alchemy has received
very little serious attention, yet it gives insight into the
enduring traditions that alchemy embodied, and suggests
the oral and implied ambience of alchemical literature,
which we have referred to above.

In pagan myth and legend, certain essentially Celtic and
pre-Celtic (chthonic ‘British’) goddesses are linked to the
Crow. This Triple Female Archetype, known in Irish tales
as the Morrigan, has the control of both the battlefield and
of sexual congress. She is powerful in both Giving and
Taking, a bringer of Life and Death — not because She is a
duality or entity of conflict, but because both Giving and
Taking are emitted from a Third source or state which is
within the UnderWorld. The Morrigan appears as a Beauty,
as a thirsty drinker of blood in female form, as a hag or
Crone, and also as a Crow.®

Regrettably, we find that totem beasts have been
rationalized in literature. They are usually interpreted as
the imaginative products of primitive observation (e.g. crows
frequent battlefields, therefore crows are the birds of the
war god). This simplistic explanation, typical of modern
symbolists, falls far short of the true meaning and application
of the totem beast. There is an interplay between the
creature, its name and its attributes, which is one of'the basic
and vital root patterns of all magical and religious
symbolism. The ludicrous application of simple logic to
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symbolic keys that derive from levels far deeper than mere
rationalization often leads to the assumption that ifan image
is Labelled, it is therefore Understood.

Perhaps the most absurd culmination of this absurd line
of reasoning is the school of psychology which maintains
that physical orgasm is sought as a substitution for cessation
of consciousness — that sexual climax equates with physical
death.” Ancient symbols of the goddess are frequently
paraded forth as proof of such nonsense; but a materialist
approach cannot unravel the weavings of magical concepts.
The limits set upon the field of survey are too small, falling
far short of the true realm of exploration, as if the
psychologists have judged ‘thus far shall we rationalize and
no further’, and like the believers in a flat Farth, dare not
make any voyage of exploration that might disturb the self-
interest.

The issue of the Fear of Death is inherent in the science
of psychology: the psychologist is one who fears death, and
who makes his living (like his forerunners the Christian
priests) out of our fear of death. This rigid boundary of fear
cuts offand imprisons all schools of interpretation or therapy,
turning them back upon themselves in endless narcissistic
recession.

The materialist fear of death is derived from the orthodox
religious conditioning programme, which ruled that each
individual only had one life in which to qualify for Heaven
or Hell. The core of this theme, coercion, reappears in our
atheistic culture in many forms, particularly those of
hedonism and irresponsibility on a planetary scale. If we
only have one life, and do not believe in any kind of god,
we can behave in any way we wish! And so we seek cessation,
through burning up either our personal energies in trivial
pursuits, or in burning up the planet and its life in anuclear
holocaust. Our apparent free will in these matters is that
same coercion applied by the Christian authorities: the fear
of death.

The implications of the older universal viewpoint, in
which there are many lives, many worlds, are not confined
to mere crude acceptance of rebirth or invisible beings.
There are ramifications of the magical attitude within the
individual that make group suppression, even by force of
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arms, almost impossible to maintain.

Paradoxically, it is the false fear of death that leads to
wanton destruction, while the acknowledgement of the
unknown extension of life is intimately linked to a love of
theland and all living beings. The Mysteries, however, take
one further impossible step, for they teach that we are
whatever we imagine ourselves to be; for all creation is
shaped by imaginative Archetypes.

Modern occultism and witchcraft, emerging rather coyly
into public view after years of political suppression and
persecution, have been concerned with arenewed awareness
of the Wheel of Life, Death and Rebirth. This employs the
flow of the Seasons and an integration within modern
awareness of patterns utilized by the ancestors. Valuable as
it is, this is the merest beginning of the reinstatement of
magic as an art of selfknowledge attuned to greater
consciousness,

The major aim of magic was to leap across the Wheel, to
find a secret Way out of the endless cycles and spirals.
Initiates in the classical or Ancient Mysteries were taught
Not To Forget; for forgetting, or self-willed limitation, leads
to repetition of cycles.? This applies in the personal psyche
just as it applies in the entire life-pattern or in a series of
lives. The magical key to the link between sexual attraction
and death is at the root of this relationship.

Modern interpretation of symbols, such as that offered by
psychology, can only cover one obvious revolution of the
personal wheel. This limitation, which can be understood
in the light of the social and intellectual background to
developing psychology, has nevertheless generated the
unfortunate parasitic link between psychology and
astrology. The psychic map was originally employed as an
analogy of deeper levels of consciousness, and true astrology
relies on subtle cognition arising from contemplation of the
relationship shown, not from rule-of-thumb interpretation.

The Power of Taking, the pagan Goddess of death/life by
any name or image, was not the power that turned the Wheel
of Life. She did not have the role of dea ex machina, but was
and is the Spindle, the Hub, and the mediator of the Secret
Way, the Power in which they are merged as one.

A human entity is composed of the Four Elements in
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relationship, the spinning of the Wheel, and to seek a deeper
resolution of the life and consciousness cycle, we must
first achieve dissolution, self-destruction. This willed
disintegration can be gained on several levels, ranging from
the superficial mask of the personality through to the
composition of the body cells. While changes of the first
order are fairly easy to initiate, the second and opposite
polarity of physical translation or regeneration is a rarity.
The prime mythic example is found in the Christian
Resurrection, but we have lesser variants in the form of
people who physically disappear into other worlds, or in
the case of medically confirmed reversions of incurable
conditions such as cancer.

The transformations are effectively symbolized by various
changes of shape found in the traditional lore, and may be
reinstated with fresh interpretation and practical experiment
based upon imaginative visualization and interaction.

To logically equate the Crow with battlefields, or sexual
climax with death, may indeed be sufficient for theories
heavily influenced by centuries of orthodox Jewish or
Christian dogma, now flourishing as materialism and
atheism. Yet the Power of Taking is essential to all life, all
transformation, and even the fumbling psychological
theorists have grasped this truth while degrading it to their
own level of expression.

The purpose of the life-death power, which is outwardly
epitomized by sexual intercourse for both males and females,
is to generate Change. The aim of genuine initiation is to
replace the endless dance of changes with a small number
of chosen and far-reaching alterations that subsume the
random energies. The end result is said to be an alteration
of the world, a liberation that embraces not only the
individual, but resonates through humankind and the
planet itself. It is for this reason, and in understanding of
this power, that one of the Major Symbols of the Western
Mysteries is the Sword. Once the cut of liberation has been
made, redemption and restitution are received through re-
creation; hence the Cup or Grail which is another of the
Major Symbols. This truth is expressed in the New Testament
in a most effective manner, in Matthew 10:34, and following
verses.
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In our pursuit of the Black Crow, we must concern
ourselves not only with the nature of the Goddess who takes
the corvine shape, but with that most magical of themes,
the meaning of Names. The etymology of the words Corvus
and Corpusis an interesting example of magical generation
of word relationship. It must not be confused with ‘word
play’ or ‘unconscious association’, for these mental
phenomena occur within the individual psyche at a
relatively superficial level. The origin of certain words (some
would say of all words) rests with potent creative patterns
which are the shared property of large groups, related
through environment, culture and Innerworld contact.

In practical magic, words have a traditional significance
which should not be underestimated. Once again, we find
that literal interpretation has been foisted upon this
significance, obscuring its value.

One of the major and most popular features of published
occult practices is the concept of the Word of Power. Some
magical groups, attuned to formal state religion or Hebrew
orthodoxy, demand that the Words are, and can only be,
the Jewish Christian ‘Name of God’. This nonsense has been
prevalent in occultism for so long that it has acquired a
spurious weight of its own, compounded with a glamorous
gloss of secrecy, mystification and blatant ignorance posing
as hierarchical authority. But it does all derive from genuine
magical roots, and the religious Names at least carry the
power of belief derived from thousands of faithful
worshippers, most of whom nowadays are dead.

Modern occultism has tried to break away from some of
the more orthodox or meaningless Words of Power, often
with dire results. At least one respected modern authority
upon ritual magic teaches us that words have to be invested,
that their potency has to be imposed upon them, stuffed
into them by the effort of the operator and would-be
magician.’

Thus at one extreme we have those who firmly believe
that magic may only be worked through application of the
god-names of a Middle-Eastern tribal confederacy, while at
the other we have those who teach that words are not
essentially magical, but must be forcibly rendered so by the
muscle of human awareness. Both sides lament that the Art
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is so frequently derided by intelligent commentators.

The advent of the Black Crow in alchemy is a further
development of the carrion crow who haunted the
battlefields of ancient wars. The Crow is the Totem Beast of
the Goddess of Death, breaking down the body that the
spirit might be released. In our alchemical context, it is often
described or shown in pictorial form as one of the stages of
Transmutation. It means black and putrefying matter, and
may be referred to the matter of the psyche as much as to
that of the dead physical body.

The relationship between Corvus and Corpus should be
magically apparent. A good illustration of this Advent is
shown in Philosophia Reformata, Mylius 1622.'°

Long before the alchemical expositions were published,
the crow was featured in oral tradition, and is closely linked
to the prototypical symbolism of the Grail mythology. In
the Mabinogion, the Celtic God-King Bran derives his name
from the word for raven; he is of gigantic size, potent in battle,
and is thé possessor of a Cauldron of Immortality.

In the ballad ‘The Twa Corbies’, two crows or ravens feast
upon the body of a new slain knight. His Hawk, his Hound
and his Fair Lady have all left him:

And o’er his banes when they are bare
The wind sall blaw for ever mair.'!

Here we find the primal battle-crow within the dreamlike
courtly context, which is actually a timeless construct,
although superficially medieval in style. The ravens speak
to one another, deriding the futility of mortal aspiration.
They are not, therefore, literal scavengers, but the Totem
Beasts of the Taking Power. In the heroic Irish tales, they were
amanifestation of the Goddess. This is reflected in their use
of the Knight’s body for food and for nesting materials: upon
the Wheel of Life nothing is lost; all is rearranged.

The knights and ladies whom we shall encounter
repeatedly in our examples are a curious mixture of utterly
pagan magical attributes, combined with the courtly
medieval sentiments; but the plots show little of these
courtly elements other than as agloss, or an enabling feature
for the primal actions to arise.
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The world of the oral ballad and folk talk, particularly that
of the ballad, is the model for combined pagan-Christian
legends that emerged into literature as the Grail cycle.

The knight appears again in the ‘Corpus Christi Carol’ in
awounded condition; he is one and the same as the Maimed
Fisher King ofthe Grail Castle, as Bran ofthe Pierced Thighs,
the Celtic UnderWorld god. The dead or dying knight in
the ballads, the Celtic myths and tales, the Grail literature,
and the alchemical texts in which a King is mortified or cut
to pieces, are all aspects of the same state of consciousness.
This state is not merely a psychic or mental definition; it runs
through all existence, from basic matter and energy to the
immense organizations of stellar bodies. All, in the magical
view of the worlds, are conscious in a wide variety of modes.

The wounded or dying knight or King reveals a pattern
consistent in human symbolism from prehistoric times to
the present day; beginning with primal ancestor worship
and sacrifice of blessed victims, developing in the great
civilizations such as Rome and slowly becoming a rigid
aspect of state control. The Christian religion revitalized the
myth with a most potent revelation that eventually swept
through the Western psyche, becoming in its turn fossilized
and inflexible through human lust for power. The pagan
streams of this tradition, however, remained in a frag-
mentary but evergreen condition, appearing repeatedly in
folklore and song, in esoteric manuscripts and texts, and in
the Hermetic publications which derived from classical
metaphysics fused with numerous other sources.

The pattern is not a mere rationalization or explanation
of the human condition, but is one specific mode of the
transformation which occurs during the UnderWorld
Initiation.

Approach to the UnderWorld, entry therein, and the
passage through its various realms may be understood as
an overall magical operation: the Secret Way across the
Wheel of Life. It is marked by the appearance of the Tree
of Life in three revelatory aspects, and is under the especial
tutelage of the Archetypical Female who is the Matrix for
the goddesses of death/life.

Within this framework, the individual is shown as the
Knight or Lady who undergoes the transformations,
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illnesses, deaths and rebirths enumerated by the Seven
Stages upon the Tree.

The pagan myths, the medieval romances and the
Hermetic texts all offer the same method of development,
albeit with different emphases according to their cultural
background. The central transformation has become lost
to modern occultism and psychology alike; it cannot be
activated without enclosure within the Wheel of Life as a
retaining Vessel, nor can it be fulfilled without moving to
a deeper level of consciousness by taking the UnderWorld
Journey.

To bring the various Keys to life, literary examples of the
Secret Tradition must be combined with the oral branch and
activated by the methods of ritual magic which produced
them both. The root, the branch, and the vessel within
which the abstruse symbols are simmered to produce their
essence, cannot be found in literature. It is the oral tradition
that retains these elements, and not the juvenile ‘Orders’
which lay false claims to esoteric authority and power. If the
truth of our essential nature is not held within the shared
consciousness of every man and woman, where else may
it be found?



6.

The Guardian
and the Guide

The Roles of Guardian and Guide

During the analysis of the Black Crow, or catalytic action
of consciousness, we touched upon the confused equation
of'sexual climax with cessation of awareness. This terror of
the powers of death in life, driving us blindly around the
wheel of our false personalities, is often referred to in
modern occult texts as the ‘Guardian’ or the ‘Dweller Upon
the Threshold’.

Both Guardian and Guide are essential characters in the
Mysteries, and may appear in varying forms. As we shall
discover, these forms are more complex and specific than
the general definition given above. Insufficient distinction
has been made between the two types of being and their
functions; a basic definition might be made that while the
Guardian may also be a Guide, a Guide is never a Guardian.
This will become clear as we examine the evidence, for the
Guardian is a higher order of Innerworld being than the
Guide, yet may offer guidance as an aspect of its
guardianship.

Before proceeding, it must be made clear that the Guardian
and Guides referred to are not in any way similar to those
entities in modern spiritualism which bear the same titles,
such as ‘spirit guides’ or ‘guardian angels’. These cosy
nursery school entities play no part in the UnderWorld
Tradition, if indeed they exist at all.
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The Guardian is the more significant of the two functions
and classes of being that may be encountered in the
Innerworlds, and we will consider it first. Although the
overall definition of the Guardian is symbolic, it must always
be remembered that in magic there are various entities,
living beings, who epitomize the function of guardianship
to the would-be initiate. It is a common error to approach
Innerworld Guardians as being ‘only symbols’; many of the
problems that arise from magical work derive from the folly
of treating self-willed powerful beings as mere cyphers or
automatic functions. As the degree of awareness of such
beings increases, so it is increasingly dangerous to approach
them .as stereotypes, particularly while in the role of
ignorant Traveller.

Beyond a certain and attainable level or degree of
awareness, life does not retain recognizable imaginative
patterns. In other words, the image of the Guardian is a
response generated within the individual psyche, and the
same Guardian may appear in a number of different
symbolic forms to different people. In group workings these
imaginative forms tend to cohere and become unified.

Beings that have forms unknown to human imagination
may intentionally stimulate an image or stereotyped model
for purposes of communication. This method provides us
with a key to the trivialities of spiritualism, for they are no
more nor less than that which the medium can understand
readily. On a more effective level, Innerworld teachers may
assume a visual form, perceived in the imagination, which
is human or historically ambient; they may also appear to
the seer as symbolic entities indicating role and function.
The first category includes images of ancestors, kings, priests
and famous individuals; while the second includes god an